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TRUE GROUNDS 


Ot the BENEFITS of 


JESUS. C HRIST. 


T is the ende ent Bockrine, or rather 
the known F oundation, of all reveaPd Reli- 


gion, and the unknown Foundation of all na- 
tural Piety and Goodneſs;: thar Jeſus Chriſt 


is the ſecond Adam: That: he is a common 
Head, or Parent, or. Poiſon #0 all Mankind, 


in the ſame Manner 3 Adam 1s the com- 


mon Head, or Parent, or Cs to all Man- 
kind. 


That a real Birth, Life, Nature, nd true 


Mean, is in the ſame Truth and Reality de- 
riv'd to us from this our ſecond Adam, as a 
real Birth, and Life, and Nature is deriv'd 


to us from our firſt Adam. And that as with 


out any Figure or Metaphor of Speech we are 


all ſaid to be born of Ae and . 


—— — 7 


1 


from him, ſo we are all in the ſame Depend- 


ance upon our ſecond Adam, really and not 
figuratively born of him, and have our De- 
ſcent from him; Spirit of his Spirit, Life of 
his Life, in the ſame Truth and Reality, 
as every. Man has the Nature of the firſt | 
> 
And herein is ſeen the infinite Depth of 
Divine Love and Goodneſs to Mankind, who 
though they were by the Condition of their 


Creation to be deriv'd from one Head or Pa- 


rent, and to take his State of Perfection or 
Imperfection; yet were by the Goodneſs and 
Care of God for them, provided from the 
very Beginning, with a ſecond Parent, or com- 
mon Head, who after the Fall of the firſt, 
and the fallen State that he had brought upon 
his Poſterity, ſhould be a common Reftorer, 
and put it in every Man's Power to have the 
fame Choice of Life and Death, as the firſt 
Man had; that fo, they who were loſt be- 
fore they were born, and were made Inheri- 
tors of a miſerable Nature without their 
Choice, might have a Divine Life reſtor'd to 
them in a ſecond Parent, which ſhould not 
be in the Power of any one to loſe for them, 
but ſhould depend entirely upon their own 
Will and Deſire of it, upon their own Faith, 
and Hope, and Hungering after it. 
This eternal and immutable Truth, wor- 
thy of being written in 88 Letters of 


Gold, 


Gold, is the Foundation of all reveal'd and 


his In delity melted down by it. 
ſuch an Ae of general Pardon, as early as the 
| A 2 „ | 


EF 


natural Religion; and a ſtanding Monu- 
ment of God's univerſal Goodneſs and Love 


to all Mankind, and ſuch as is ſufficient. to 

make all Men rejoice and give praiſe to 
God. 155 
For by this Truth. all that W hard 
and cruel to human Reaſon, that the Poſte- 


rity of Adam ſhould be involved in the Con- 


ſequences of their firſt Father's Fall, (yet 
how could it be otherwiſe?) all this, I Ry, | 


is made a wonderful Scene of Love, as ſoon 


as we conſider, that all Mankind were re- 
deem'd as ſoon as they were loſt, and that 
their Redemption was as early, as univerſal, 
and as extenſive in its Effects, as the F all 5 
was. And that no Son of Adam is left to in- 
herit a poor, earthly, periſhable, corrupt Na- 
ture from him, without having it in his 
choice to be born again of a ſecond Adam, 
and reſtor'd, with Advantage, to all the 

| Riches, and T reaſures, and Bleſſings of a di- 
vine and paradiſical Nature, which were loſt 
without his Conſent. 
There is ſomething ſo amazingly loving 
and merciful in this Conduct of divine Pro- 
vidence over Mankind, that I cannot help 
thinking, no one can calmly conſider it in 


the Quiet of his Mind, without having all 
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firſt Sin, and a new Parent provided for us, 


to be our Parent by Choice and Faith, as ſoun 
as our firſt Parent had undone us without 


our Confent: Such an Act of Pardon being 
the Beginning and Foundation of all reveal'd 
Religion, and of every Thing that 1s after- 
wards reveal'd in it, has ſurely enough in it, 


if once known, to make reveal'd Religion 


the Joy, and Comfort, and Deſire of every 
Man's Heart. What would I give that I 
could but dart one Ray of this Truth into 
every Unbeliever's Heart; for the ſmalleſt 
Ray of it, would do to every one as the Light 
that fell from Heaven did to St. Paul, it would 
make as it were Scales fall from his E Tel ©: 
And he would find that all Books and Syſtems 
of Infidelity, were as unreaſonable in them 


b ſelves, and as hurtful to him, as thoſe Com- 


miſſions were which Paul had from the High- 
Prieſt to bind all that called on the Name of 
Chriſt. | 
But to proceed: x 
That Jeſus Chriſt is 1 the Saviour 
and univerſal Redeemer of all Mankind, that 
he is the ſecond Adam or Parent, giving a 
new Birth and Life to all that which was ex- 
tinguiſh'd and loſt by Adam; reſtoring Adam 
himſelf, and in him all Mankind to a Poſſi- 
| bility of being born again, by their own Will, 
Choice, Faith, and Def Fre, and that reveal'd 
Religion began with the Declaration of this 
ü Redemption, 


1 


Redemption, and has reveal'd nothing but 
for the Sake and Support of it, is a Truth 
ſufficiently atteſted by Scripture. _ 
The Declaration which God made to Adam 
immediately after his Fall, of a Seed of 
the Woman to bruiſe the Serpest's Head, was a 
Declaration of Pardon and Redemption to 
Adam, and in him to all Mankind; for what 
he ſaid to Adam, that he ſaid to all that were 
in the Loins of Adam; who, as they fell in 
his Fall, before they were born, without the 
Poſſibility of any one Man's being exempted 
from it; ſo were they all put into his State of | 
Pardon and Redemption before they were 
born, without the Poſſibility of any one Man' 8 
being excluded, or left out of it. Ys 

Thus reveal'd Religion begins | with an 
Offer of a ſecond Adam, and upon the Foot 
of an univerſal Pardon and Redemption to 
all Mankind. Every Son of Adam is in the 
ſame Covenant with God that Adam was, 
and has the lame Hruiſer of the Serpent as 
near to him, as he was to Adam, and de- 1 
clar'd to be his Redeemer, in the fame De- 
gree as he was declar'd to be che Redeemer of 
Adam. 

And who would foo for Amme 4 
gainſt ſuch a Saviour? Or who would cavil 
at a reveaPd Religion, that has no other Be- 
ginning or End, but to reveal an univerſal 
Redemption Or 'who Can 1 enough call upon 


all 


all the Creation, Heaven and Earth, Angels 

and Men, and every Thing that hath Breath, 
to praiſe the Lord, for ſuch Salvation? You 
muſt forgive theſe little Digreſſions, for 1 


want ſo much to touch the Heart of my Rea- 
der, and make him in love with God, and 


his own Salvation in Chrilt Jeſus, that 1 
know not how to content myſelf with bare 
F .-- „„ 
Now this Declaration of God to Adam, 
of his Pardon and Redemption by the Seed 
of the Woman, is not to be conſider'd, as we 


conſider the Declaration of a Pardon made 


by ſome great Prince to an offending Subject, 
which is only a Declaration of Words, that 
are heard only with our outward Ears, and 
of a Perſon that is entirely diſtin& from us. 
| God's pardoning a Sinner, or redeeming 
fallen Man, has nothing like this in it. If 
this offending Subject had his Life, and 
Breath, and Being in and from this great 
Prince, or could be ſaid to live and move, 
and have his Being in him, it would be eaſy 
nay, neceſſary to believe, that his Declara 
tion of Pardon to him, muſt be ſomething 
very different from a Pardon of Words, and 
muſt ſignify ſome inward Effect, or Change, 
or new State of Exiſtence in his Prince. 
| Now this Declaration of God's Pardon 
and Reconciliation to Adam, and in him to 
all Mankind, is not the Declaration of a Be- 


ing 


be is to us, and in us, thar which 2's was not 


o 
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ing that is out of, or ſeparate from us, but 
of a God in whom doe live, and move, and 
have our Being; who is the Center of that 
which is moſt Central in us, the Life of our 
Life, the Spirit of our Spirit: His Declara- 
tion therefore of Pardon is not a Declaration 
| _ Mords, or of a Being that is ſeparate from 
„but muſt ſignify ſome mward Change, or 
new Szate of our Exiſtence in him, or that 


betore he pardoned us. For his Words are 
Power, and what he ſpeaks he acts, and 
what he acts he acts not out of us, but in the 
inmoſt Eſſence of our Being, becauſe ſo we exiſt 
in him and he in us. 

If God at the Fall, had hid, Let us fave 
Man, the ſame had been effected, as when he 
ſaid, Let us make Man. 

When therefore God ſaid to Adam and 
Eve, The Seed of the Woman ſhall bruiſe the 
Head of the Serpent, what was ſaid, was 
done; and it was the ſame Thing, had the 
tame Meaning and Effect, as if he had ſaid, 
Be ye henceforth in a State of Salvation, and 
let the redeeming, conquering Seed of the Woman 
from this time begin to have Power in you, and 
to be in you a Strength and Might againſt the 
Serpent. And what he ſaid was done; as 
when he ſaid, Let there be Light, and there 
was Light, 


Thus 


610 0% 

Thus this Declaration of Pardon and Re- 
demption made by God to Adam, and, in 
him, to all his Poſterity, was not ſolely a 
| Promiſe of ſomething to come, or of a Par- 
don that was at a Diſtance, no more than it 
was the Promiſe of a God that was at a Di- 

ſtance from him; but the Declaration of ſome- 

thing then intoai dly done and given, by a God 
inwardly preſent in him, and ſignify'd no leſs 
than God's ſeeking and manifeſting himſelf a- 
gain to a Creature, that had loſt him as his 
God and one Good. . 
For how can the Anger of that Being, i 
ch wwe live and move, and have our Being, 


be only an Anger of Words, or made known 


to us only by Words? Or how can it be any 
Thing elſe, but ſome inward gs of that 
which is our Good in him? 

Or how can his Pardon, be only a Pardon 
of Morde, or ſomething heard only with our 

Lars? Or how can it be any Thing elſe, but 
mis reſtoring that to us, or his reviving that ny 
us, which makes us again capable of finding 
him our God and only Good. 

Therefore God's Declaration of Pardon to 
Adam, was not barely a Promiſe of ſomething 
to come, but the Pardon itſelf; and was the 
real Communication of ſomething to Adam, 
which made him capable of enjoying God as 
| his Good, which he had not when he wanted 
to be pardoned, and which he Foun not 

ave, 


FW) 
have, if God was in a State of Anger with 
Bm: - 5 
Now had not God ſp oken this Pardon 
and Reconciliation to p 754 after his Fall, 
he had been in the Condition of the Deep, 
when it was ſaid, Darkneſs Was upon the Face 
of the Deep. 
Nay, it had been much ork with Nr; 
for had not God made this Declaration of 
Pardon and Redemption to him at that Time, 
that is, had he not done inwardly in the 
Depth of his Soul, ſomething like that which 
he did to the Darkneſs of the Deep, when 
he ſpoke Light into it, Adam and Eve, and 
all their Poſterity, had been inwardly mere 
Devils, and outwardly mere Beaſts, a motly _ 
Mixture of both, till the Beaſt fell into the 
Earth, and the Soul to the State of Devils, 
For had not God thus in the Beginning 
of the Fall, before any Man was born into 
the World of Adam and Eve, had he not 
{poke Pardon and Redemption unto Adam 
and Eve; neither they, nor any of their Po- 
ſterity had been capable of any Faith, or Hope, 
or Defire of God, but had liv'd as much with- 
out all Conſcience, or Inſtinf? of Goodnels, 
as the Beaſts of the Earth and Devils do. 
Therefore God redeemed Man, that IS, 
reſtor'd to him a Power of being again 
his Creature, or a Power of knowing "and 
* him to be his God, when he ſaid, 
the 


1 | 
the Seed of the Woman ſpall . the Serpent ? 
He 

. redeemed him by communicating to 
him a Senſe, a Feeling, and a Defire of God, 
by communicating to him a Capacity to en- 
Joy him as his nh Good, by lowing into him 
a Seed of the Woman, a Spark of Lite, an 
Inſtinet of Goodneſs, a Taſte of Heaven, a 
Principle of Holineſs, a Touch of Love, the 


Pearl of the Golpel, the Pledge of Immor- 


tality, the hidden Kingdom of God. 
For all theſe Expreſſions of a Seed, a 

Spark, an Inſtinct, a Principle, a Pearl and 
: Kingdom, are inſufficient to expreſs that in- 
ward Treaſure of the Soul, and Fund of ever- 
laſting Happineſs, which God in the Begin- 
ning of the Redemption, or as his Act of 


5 Redemption. communicated to Man. 


Now in this Degree of Redemption is 
every Creature that is born of Adam; he has 
this Kingdom of God in his Soul, as a Grain 
of Muſtard-Seed, as a Spark of Life, as a 


Pledge of Immortality, as his Attraction to 


God: If he tramples this Pear! under his 
Feet, if he will choak this Word, if he will 
put out this Spark, if he will 7% this At- 
traction; then his Deſtruction is from him- 


ſelf; and when the Carcaſs of Fleth and 


5 Blood falls off from him, he muſt find him- 
ſelf in his own Hell, and mult have the Mi- 
ſery of a darkned, anxious, ah fſelf-tor- 

= 1 mented 
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md Nature for ever, that would not ſuffer 


Itſelf to be redeemed. 
But if he will conſent to his Redemption, 


and co- operate with that inward Redeemer 


which God has put into his Soul, if he will 
ſuffer his Spark to kindle, his Inſtin&? of 


Goodneſs to read itſelf, the Light of Lite 


to ariſe in him, the Voice of God to be beard : 


in him; then will the Divine Lite, the inward 


Man, be brought forth in him; and when 


his Body breaks off, Heaven will be made 
manifeſt in his Soul, and he will tall into all 
the Fulneſs of God. The S of God will 
be his Light, the Holy Spirit will breathe in 
him, and the Power and Omnipotency of the 
Father, will be Lite and Strength in him; 


and thus in the compleatelt Senſe of the 
Words, ſhall he ever live and move, and have . 


his being | in God. 


And now, my dear 8 what ſhall | 
lay to you ? How ſhall 1 do that, which 1 
molt of all deſire to do, touch your Heart? 
Or how can your Heart be untouch'd with 


this affecting View of the Mercies of God in 
Chriſt Jeſus, and of the Riches and Trea- 


tures which lie hid in your own Soul, want- 


ing nothing but your own Conſent and good 


5 Wiches to be manifeſted in you ? 
But it may be, modern Infidelity has ſtole 

into your Heart, and ſo you lie ſtarving in 
the midſt of Plenty, chuſing rather to famiſn 


on 


E 


on the dry Hu s of Reaſon, Diſpute, and 1 


delity, than to nave this Divine Life, this 


| Riches of your own Soul, diſcover'd to you 


on the Terms of the Goſpel. It may be you 


have buried this Spark of Life, this inward 
Man, and have heap'd all the Earth upon 
him that you can get, that you have /e 
the Stone of his Sepulchre, and have ſet your 
oreateſt Enemy, a reaſoning Infidelity, upon 
the Watch, to diſpute, wrangle and deny 
every Doctrine of Scripture, that as a gf 
Angel would roll away the Stone of the 


Sepulchre, and let your inward Reaeemer ariſe 
in you. 


If this is your Caſe, if you have let a 


reaſoning Infidelity into your Heart, you 


know not what Miſchief you have let into it; 


for the Denial of the Goſpel reaches much 
| further, and is more extenſive than vou 
Ie. 
2 For to deny Jeſus Chriſt, is to deny our 
Share 1n the firſt Pardon of God to Man, it 


is returning into the firſt State of the Fall, 


and refuſing to be a Partner with Adam in 
his State of Forgiveneſs ; it is going over to 
the Side of the Serpent, and declaring that 
you will not enter into Peace with God on 
the Terms of bruifng his Head, for Jeſus 
Chriſt that calls upon you in the Goſpel, 1 
that ſame Chriſt which became Adam's Par. 
don, and if you eG; him in . hs Goſpe!, 


I: 
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it is rejecting him from the Beginning; and 
is ſaying, that you will have no Share in that 


Salvation which was granted to Adam, and 


in him to all Mankind. Nay, what is ſtill. 
more, if you reject the Savicur offer'd to you 
in the Goſpel, you reject all that which makes 
you differ from a Devil; for that Saviour 
which ſpeaks to vou in the Goſpel, is that 
very fame intvard Light of your Mina, which 
makes you now differ from a Devil; for had 


you nothing of that Jeſus Chriſt in you, 


whom you reje& in the Goſpel, you would 


be in the ſame dark Malignity, and ſelf-tor- 


menting Wreichedneſs, in which every dia- 


bolical Nature is. 
To refuſe him that ſpeaketh to you in the 


Golpel, is not barely to renounce a certain 


particu.ar Religion revealed by God at a cer- 


rain Time, it is not barely ro reject Chriſt as 
come in the Fleſh, but it is rejecting all that 


God has ever "tranſafted with Man, it is re- 


nouncing all that is Divine and Good within 
you, all That God inwardly ſpeaks and teaches | 


in the Depth of your Soul; it is faying that 
you will have no Benefit from the good Work- 


inzs or Motions of your own Heart, or the 


Tnftins of Goodneſs that are ſtirring | in it; 
tor Jeſus Chriſt that calls you to Repentance 


in the Goſpel, is the very ſame bleſſed Saviour, 
that warns, repreves, and preaches Repentance 
in the inmaft Ellence of your Spirit, For it 
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is a Deceit of 4 groſſeſt Kind, to think 
that Chriſt came only as our Saviour, when 
he came in the FI, or that he only ſpeaks 
to us that which is outwardly ſpoken in the 
Goſpel; for he always was That in every 
Man that ſaved him from being entirely a 
diabolical Nature, and always was as really 
the Teacher and Mover of all that is good 
_ within you, as he was the Teacher of the 
Goſpel. Therefore to reject him as your 
Saviour, to refule him as ſuch, and to deſire 
to be without him, is in reality to deſire to 
be in Hell, to have the Darkneſs and Diſtreſs 
of diabolical Beings, it is deſiring to be 
without any Light of God upon your Mind, 

or any Inſlinfs of Goodneſs ſtirring in your 
„ 


And if this is not the immediate Effet? 


: of your Infidelity, if you don't immediately = 
find that the Denial of Chriſt, is putting out 
all the Light within you; *tis "becauſe Chriſt 
is Love, and will be fo Wer towards you, 

as to continue his inward Light to you, 

though you reject his outward Light of the 


Goff pel. 


Bat, my Friend, be wiſe in Time, for - 


this Goodneſs will continue but a Time; 


don't let a poor <worthleſs Infidelity beguile 
you to eat the Duft of the Earth with the 
Serpent, when God has provided for you the 
Bread of Life. For this Time of Goodneſs 


and 


—— 
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and Forbearance will ſoon be over, and "a 


the End of it finds you in your Infidelity, 
rejecting the Benefits of Chriſt, you _ 


then ſee the whole of all you defir'd, 


will be without Chrift, you will find that al 
is gone with him, and that you will have 
nothing left, but that Nature which is the | 


Torment of Hell. 
Lou now think, that becauſe you can 


frame Ideas of Virtue, and exert ſome Ads 
of Goodneſs, though you reject all Faith in 
Chriſt, that therefore he is not neceſſary to 
your Virtue and Happineſs; but your mi- 
ſirable Miſtake lies here, that you think 
Chriſt is only he that preached the Goſpel, 
and that it is not him that ſpeaks and moves 
every good Thought or Word that is ſpoken 
In you, but that you have a Light and Good- :- 
neſs of your own. But when this Time is 
over, and you have ſpent your Hour of 
Grace, Chriſt will no longer ſtand knocking 
at the Door of your Heart, and then you 
will find, that you are as empty of all inward 
Light, as you are of the Goſpel, and that 


by rejecting him as your Saviour, you have 
rejected all that was Divine and Good within 
you. 


B 2 the 


Infidelity Hs is a much deter Evil i 
than you may imagine, it denies and rejects 
more than you think of; you may intend by 
it only to change the Light of the Goſpel for 


( 18 3 


hs Light of Reaſon, but Chriſt will not t be 
divided by your Intention; he is the one only 


Light of Men, the ſame in the Heart that 
he is in the Coſpel, and though you may now 
think that you have two T, eachers, becauſe he 


| teaches in two Places, and therefore may 


_ adhere to one, and reject the other; yet this 
is a Deceit that can laſt no longer than the 


Diſputings of this World laſt with you. 
When the Veil of Fleſh and Blood is 


pulled off, and you muſt ſtand in the Naked- 
_ neſs of your Soul before God; then you will 
know that theſe /wo Lights are only one, 
and that neither of them can be rejected by 


itſelf. Theſe Lights appear now as two, 
only becauſe God is ſo good as to leave no 
Part of you untry'd, but preſſes the Kingdom 
of Heaven upon you, both from within, 


and from without. 


The eternal Mord, the Sn of God, took 


human Nature upon him, work'd all his 
Miracles, taught all his Doctrines, under- 
went all his Sufferings, to make that Light 
of the Mind, which every Man that cometh 


into the World, had received from him, effec- 
tual to their Salvation; therefore the Light 


of the Goſpel, and the Light of the Mind, 


are one, as Chriſt is one, whether he ſpeaks, 


to you inwardly or outwardly, If therefore 


you reject Chriſt in the utmoſt Efforts of his 
Goodneſs to ſave FOR,” you will find that the 


I enouncing 


renouncing of Chirſt, is renouncing all that 
you have from him, and that all the good 
Light of your Mind, call it what you will, 

as it was his, is all rejeRted with him, and 
that nothing is left in that Soul, where he * 
not, but mere Darkneſs. 1 


5 


But to return to my Subject; what I have 
ſaid above of God's Covenant with Adam, 


and the Redemption granted to him, is God's 
Covenant with all Mankind, and therefore 


thus far all Mankind are the redeemed of 


Jeſus. There is no Partiality in God, no 
Election of one People to Salvation, and 


Dereliction of another to their own Miſery. 


As all fell and died in Adam, fo all were re- 


fred 1 in his Reſtoration. 
Thus ſays the Apoſtle, As by the Offerce 


of one, Judgment came upon all to Condemnation; 
even ſo by the Righteouſneſs of one, the free 
Gift came upon all Men unto Juſtification of 
Lie.“ 
But you will perhaps ſay, How does it ap- 
| pear, that this firſt Covenant of God with 
Mankind, or Redemption of all Men in the 
Redemption of Adam, 1s the Redemption i in 

and by Jeſus Chriſt ? x 


I may better aſk you, Where you can 


have the ſmalleſt Reaſon even to ſuſpect the 
contrary ? For is not the Seed of the Woman, 
Jeſus Chriſt? And if our Salvation then 


begin, 
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began, when God made B of the 


fad ing | Power of this Seed, it is plain, that 


Chriſt's Redemption then began in Mankind, 


that he was thenceforward in every Man as 

a Spark of Life, that as a ſecret Power, ſhould 
| bruiſe the Serpent, and ſupport us againft 
him, till he in the Fulneſs of Time ſhould, 


in the Fulneſs of the Promiſe, become ſuch a 


Seed of the Woman, as ſhould openly triumph 
over Death and Hell, and all the Kingdom 
of the Serpent. For if it was Chriſt that be- 
came Adam's Redecmer in the promiſed Seed, 
if he had actually the Power of that Salva- 


tion manifeſted in his Soul, and was in a 


State of Redemption, becauſe Chriſt was 
become the Ranſom and Lite of his Soul; 
then all the Sons of Adam, from the firſt to 

the laſt, are in Adam's State of Covenant 
with God through Jeſus Chriſt, and have the 
Seed of the Wom an doing all "that for them, 
which it did for Adam. 
Again, does not the Goſpel expreſsly ſay, 


that Jeſus Chriſt is the true Light which light- 
eth every Man that cometh into the World? 


Therefore Jeſus Chriſt is in every Man that 
cometh into the World, and every Son of 


Adam is in a State of Redemption in and by 


Jeſus Chriſt, and every Son of Adam has re- 
ceived that ſame from Jeſus Chriſt, which 
Adam received from him, :viz. an inward 
| Light of Le, a Beginning of his Salyation, 


an 


* 


_ 


an actual Power or Strength to reſiſt the Ser- 


1 


pent; therefore Jeſus Chriſt, as he is the 


Light and Life of Men, as he is the Bruiſer 
Of "the Serpent, as he 1s the Power of Salva- 


tion, is and ever was the free Gif? of God unto 
all Mcn. 

Again, Does not t the Seripture teach us, 
that God is as well the God of the Gentiles, 
as the God of the Fews ? But if he is their 
God, then they are his People. And as we 
know that God is not the Creator of any 


Beings, but in and by Jeſus Chriſt, by whom 
every thing was made, that was made; ſo he 


is not the God of any People, but in and by : 


Jeſus Chriſt, who is the Reconciler of all 
things unto God, by whom alone all Things 


and Perſons are made acceptable to him ; 
therefore if he is the God and Father of the 


Gentiles, then the Gentiles have an Intereſt in 


Jeſus Chriſt, have all their Acceſs to God as 


their Father and Creator, in and by the Be- 
nelits and Merits of Jeſus Chriſt, or, in other 


Words, are actual Partakers of the Benefits 


of Jelus Chrüt, as he is the Saviour of Man- 
Feind. 


But you will perhaps further aſk, How 
can the Gentzles have an Intereſt in the Benefits 
of Jeſus Chriſt, ſince they know him not, 
nor aſk any I hing! in his Name? | 

May you not as well aſk me, How they 
can be laid to live, and move, and have their. 


Heing 


* WIT BK ed 2 
Ra $12 $A tas Nn , $& 0 3 5 
F e ee $260" 9Y x N . 1 3 * & #'3 > o * 4 


(22) 
Being in Cod, who know not what it is to 


have Life, and Motion, and Being in him, 
nor ever confeſs'd it in a true Manner, or 


under a right Senſe of it? For if they can 
have the Benefit of a Life in God, and be 
| bleſſed by it, who are either totally or much 


ignorant of it; then Chriſt, as he is the At- 


tonement and Life of 4am and his Poſterity, 


may be a Benefit and Bleſſing to thoſe who 


are totally ignorant of it, or at leaſt know | 
nothing of him, as he is Chriſt, or the Son 


of God maniftelit in the Fleſh. 


Again, thefScripture ſays of Jeſus Chriſt, 


b that he came unto his own, and His cwn re- 
_ ceived him not, that is, they knew bim not. 
Now if he could come unto his own, tho? 
they knew him not, then it is plain, that 


they may be his, who know him not, that is, 
they may have ſome Intereſt in him, be pur 
chaſed by him, have received much from 
him, be greatly related to him, who yet are 


inſenſible of it. 
Laſtly, You might much better alk me, 


How can they who never knew any Thing of 


Chriſt, as their Mediator and Attonement, be 
judged by him at the laſt Day? For if they 
were altogether Strangers to Chriſt, had no 
relation to him, had receiv'd nothing from 
him, or by Means of him, he could not be 
| their Judge. For Jeſus Chriſt cannot do any 
Thing as a Judge, till he has done every 


1 hing 
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Thing as a W nor be any where a Judge, 


but where he has rſt appeared as a Saviour. 


. Therefore, it is an evident Truth, that 
had not % Nations, and every individual 
Man received a certain Means of Salvation 
through him, he could not be the Judge of 
All. es 


Heathens, Jews and Chriſtians differ not 


thus, that the one have a Savicur and are in * 
redeemed State, and the other are not; or 

that the one have on? Saviour, and the other 
have another; for the one Judge of all, is the 
one Saviour of all; but they only differ in 


this, that one and the ſame Saviour is dif- 


ferently made known to them, and differently 


to be obtained by them, The Heathens knew 


him not as he was in the numerous Types of 
the Fewiſh Law, they knew him not as he is 


gloriouſly manifcſted in the Goſpel, but they 


| knew him as he was the God of their Hearts, 
manifeſting himſelf by a Light of the Mind, 


by Inſits 3s of Goodneſs, by a Sen bility of 


Guile, by Awakenings and Warnings of Con- 
ſcience; and this was their Goſpel, which they 


receiv'd as truly and really in and by and 


through Feſus Chriſt, as the Law and Goſpel 


were ee, through him. 


Therefore it is a great and glorious Truth, 
enough to turn every Voice into a Trumpet, 


and make Heaven and Earth ring with 
Praiſes and FHallelujahs to God, that Jeſus 


Ap 


„ N 
Chriſt is the Saviour of all the World, and 
of every Man of every Nation, Kindred, 
and Language. Therefore ſaith St. John, 


They ſung a new Song, ſaying, Thou ert worthy 


| to take the Book, and to open the Seals thereof , 


For thou waſt Jain, and haſt redeemed us to God 
c thy Blood, out of every Kindred, and Tongue, 


and People, and Nation.* And again, After 


this I beheld, ſays he, and lo, a great Multitude, 
which no Man could number, of all Nations-and - 
| Kinareds, and People, and Tongues, ſtood before 


the Throne, and before the Lamb, cloathed with 


white Robes, and with Palms in their Hands, 


and cried with a loud Voice, ſaying, Salvation to 


our God which A teth * the T "_ and unto 


the Lamb.+ 


J muſt, before.1 proceed Facther; put in 
here a Word of Caution to two Sorts of 
Readers. If you are in ſuch a State, as 1 
ſuppoſed one to be above, touch'd with. 
modern Infidelity, having your Reaſon ſet 
upon the Watch to guard you againſt the 
Goſpel, it may here do its Office, and will 
perhaps tell you, that what I have here ſaid. 


in favour of the general Light, or Seed of Life 
that is in all Men, is much the ſame Thing 


that you ſay in Defence of natural Reaſon, or 
Religion, only with this Difference, that I 
mention it as coming from Chriſt, and you 


g conſider it as ds bare 9 80 of Nat ature. 
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Now if this were all the Difference, 1s not 
this enough to ſhew you, that my Opinion is 
the very denial of yours; for if I prov'd that - 
what you call'd the natural Light of Men, 4M 
was wholly deriv'd from the divine Revelation, | 
would not that be a ſufficient Proof that I 
deny'd and diſprov'd your Religion of natural 
Realon? And have I not done the ſame 
Thing, if I have aſſerted the Light of Men 
to be a Light deriv'd from Chriſt ? And how 
can ſuch an Aſſertion be made in the leaſt 
favourable to your Opinion, that ſuch a Light 
%%% 3 
But to prevent all Miſapprehenſion, I now | 
declare to you, and will ſhew you in the moſt | 
explicit manner, that that which I call the 
Light of Men or the Seed of Life fown _ i 
into all Men by Jeſus Chriſt, is as wholly 0 
different from that which you call zatural 1 
Reaſon, as Light is different from Darkneſs ; 
and that they ſtand in that ſame State of Con- 
trarieiy to each other, both as to their Origi- 
nal, their Nature, and Qualities, as our Sa- 
viour and Ponitus Pilate did no YG 
J Il muſt therefore aſſure you, that as I fear 
God, and wiſh your Salvation, ſo I can no 
more ſay a Word in favour of what is now 
call'd the Religion of natural Reaſon, than 1 
would recommend to you the antient 7dolat 
of Heathens. And yet at the ſame Time, I 
am no more an wo to Reaſon, than I am 
an 
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an Enemy to the 15 of the Sun, and as 


freely with you all che Benefits of the one, 


as of the other. 


But if you do by Reaſon, as 155 did by 


the Sun, who thought it to be divine, fell 

down before it, and expected all from it, then 
I muſt ſpeak as plainly to you of the Inability 18 

of Reaſon to do you this Good, as I muſt 
have ſpoke of the lnability of the Sun to ſuch 
[dolaters of it. 

And if I ſhould have told hom, that the 


Sun was no more their God, than. the pooreſt 


orm upon Earth, and that it could no more 
make thoſe to be divine, that worſhipped it, 
than a Storm of Hail could make thoſe to be 
divine, that it fell upon, I ſhould have told 


them a great Truth. So if I ſay to you, that 
Reaſon, or the Faculty of Reaſoning, is no 


more the Religion of Man, than the 'E aculty 
of doubting or erring is; and that it can no 


more make thoſe to be divine who place their 
Truſt in it, than a great Error can make thoſe 
to be divine who abide by i it; I ſhould tell 


: you a great and uſeful Truth. 


For Reaſon, or a Faculty of Reaſoning 


upon the moral Habitudes and Relations of 


T hings and Perſons, or upon the moral Pro- 


portion of Actions, has no more of the Na- 
ture and Power of Religion in it, than ſo 
much Reaſoning upon the Relations ay, Squares 
and 7 Ran. And if a Man had this Re- 


ligion 
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ligion of Reaſon only when he was dreaming 


in | Sleep, it would be the ſame good Thing to 


him, as it is to thoſe who make it their 
Religion, when they are awake. 


For the Good of Religion, is like the Good 


of Food and Drin to an hungry and thriity 
Creature; and if inſtead of giving ſuch a one 
Bread and Wine, or Water, you ihould teach 
him to ſeek for Relief, by attending to clear 
Ideas of the Nature of Bread, of different 
ways of making it, and the Relation it hath to 


Water; he Would be left to die in the Want 
of Suſtenance, uſt as your Religion of Rea- 
ſoning leaves the Soul to periſh in the Want 
of Rel ligion. And as ſuch a Man would have 


no more Benefit from fuch Reaſoning about the 
Relation that Bread had no Water, whether ir 
was the Reaſoning of a Dream, or the Reaſon- 
ing of a Man awake, becauſe either way he 


was kept under the ſame Want of that which 
was to preſerve his Life; ſo whether a Man 
has your Religion of Reaſoning only when he 


is Heep, or when he is awake, is the ſame 
Thing; becauſe either Way he is kept under 
the ſame Want of that which can alone pre- 


ſcrve the Life of the Soul. For the Good that 


is in Religion, or the Good that we want to 


receive by it, is no more within the reach of 


our Reaſon, or to be communicated to us by it, 
than the Good of Food 1s in the reach of our 


: Reaſon, or can be communicated to us by it.. 
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And yet as a Man may have the Good of Food 
much aſſiſted and ſecured to him, by the 
right Uſe of his Reaſon, though Reaſon has 
not the Good of Food in it, ſo a Man may 
have the Good of Religion much afliſted and 
ſecur'd to him by the right Uſe of Reaſon, . 
though Reaſon has not the Good of Religion 
in it. | 
And as a Man dane not to be accuſed as 
an Enemy to the true Uſe of Reaſoning 
about Food, becauſe he declares that Reaſon 
is not Food, nor can ſupply the Place of it; 
ſo a Man ought not to be accuſed as an 
Enemy to the Uſe of Reaſoning in Religion, 
becauſe he declares that Reaſon is not Re- 
ligion, nor can ſupply the Place of it. 
But to ſhew you the Bottom of this whole 
Matter, pray conſider with me as follows : 
We have no Want of Religion, but / far 
as we want to better our State in God, or ſo 
far as we are unpoſſeſſed of God, or ſs poſ- 
ſeſſed of him than we might be. This is the 
true Ground of Religion, to alter our State 
of Exiſtence in God, "and to have more of the 
Divine Nature or Perfections communicated 
to us. Nothing therefore is our Good in Re- 
ligion, but that which alters our State of Ex- 
iſtence ih God for the better, and puts us 1 
poſſeſſion of ſomething of God, or makes us 


Partakers of the Divine Nature in ſuch a 


Manner and Degree as we wanted it. 


Every 


a 


Every Thing that is in Life, has its De- 


gree of Life in and from God, it ves, and 
moves, and hos its being in God. This is as 


true of Devils themſelves, as of the higheſt 


and moſt perfect Angels. Therefore all the 


Happineſs or Miſery of all Creatures conſiſts 
only in this, as they are more or leſs poſſeſſed 
of God, or as they differently partake of the 
divine Nature, or according to their different 


State of Exiſtence in God. 
But if this be the Truth of the Matter. 


(and who can deny it) then we have the Cer- 
tainty of Demonſtration, that nothing can be 
our Goed in Religion, but that which com- 


municates to us ſomething of God or the di- 
vine Nature, or that which betters our State 
and Manner of Exiſtence in God. 

For if Devils are what they are, becauſe 


of their State and Manner of Exiſtence in 
God; if bleſſed Angels are what they are, 
becauſe of their State and Manner of Exilt- 


ence in God; then it undeniably follows, 
that all that is betwixt Angels and Devils, 
all Beings, from the Happineis of the one to 
the Miſery of the other, muſt and can have 


no other Happineſs or Miſery, but according 
to their State and Manner of Exiſtence in 


God, or according as they have more or leſs 


of the State of Angels, or the State of Devils 
in them. Therefore nothing can be our Good = 
in Religion, but that which alters our State 
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and Manier of Exiſtence i in God, and ren- 


ders us poſſeſs'd of him in a different and 
better Manner. | 

Now if you was to ſend to the fallen Spi- 
rits of Darkneſs, all the Syſtems of your Re- 


ligion of Reaſon, that have been publiſhed. 5 
here, to let them know that they have the 


Power of their own Reſtoration and Happi- 


neſs within themſelye3, that they need ſeek 
to nothing, but their own natural Reaſon and 


Underſtanding, and the Strength and Activity 


of their own Powers, to raiſe them to all the 
_ Happineſs they are capable of; ſuch a Re- 
ligion would te ſo far from altering or mend- 


ing their State of Exiſtence in God, or doing 
them any Good, that it would add Strength 
to all their Chains; and the more firmly they 


believed and relied upon it, the more would 


they be confirm'd and fix'd in their Separation 
from God. 


And yet, a Religion that muſt neceſſarily 


keep them in Hell, is the only Religion that 


you will have to carry you to Heaven. May 


God deliver you from this Error 
On the other Hand, if you could infuſe 
into thoſe dark Sprits a Glimpſe of that Light 
of the Mind, or Inſtind of Goodneſs, which 
I have ſaid all Mankind have received from 
"Jeſus Chriſt, as their ſecond Adam, their 
Salvation would be ſo far begun, and Hell 


would become a State of Trial for their Re- 


demption. 
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demption. Therefore that Light of the 


Mind, or Inſtinct of Goodneſs which have 


ſpoken of, has the utmoſt Contrariety to 
your Religion of Reaſon, that can poſſibly be 


imagined. 


The one is the Beginning of the new Birth 
in Chriſt, and the Foundation of Heaven; 


the other is the Growth of Death, and the 


very Eſſence of Hell in the Soul. Now that 


here is no Aggravation of the Matter, but 
the plain and naked Truth, you may eaſily 
ſee from a Conſideration of the Articles of 


your Religion of Reaſon. Your Religion of 


| Realon, is a Religion of natural Strength and 


Power, that rejects the Neceſſity of a Saviour, 
that feels no Want of him, that rejects the 
Neceſlicy of Divine Grace, the Guidance of the 


Holy Spirit, and feels no Want of it; theſe 
are the eſſential Parts of your Religion of 
| Reaſon, which are in Truth and Reality the 
Religion of Hell, or that very State of Mind 
which reigns and governs there. . 


For could thoſe miſet able Spirits renounce 
theſe Articles of your Religion, their Chains 


of Darkneſs would break off from them. 
Could they caſt themſelves down before God, 
_ humbly confeſſing, that of themſelves they 


are not able to ſave themſelves, or even ” 


think a good Thought: Could they i 
| Humility and Penitence beg of the Mercy K 


God, to 2 do ſomething in them and for them, 
which 
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which they cannot do to themſelves: Could 
they acknowledge the Want of a Saviour, 
aſk God to find one for them: Could they 
on and own the Want of his Holy Spirit, and 
humbly beg of God to be aſſiſted by it, a 
Door of Salvation would be opened to them, 5 
And yet you ſee that nothing opens this Door, 
but the plain and full Renunciation of every 


Part of your Religion of Reaſon. 


And if it be aſked, Why they cannot be 
ſaved ? no other Reaſon can be given, but 
becauſe they il not; they cannot renounce 
your Religion of Reaſon, that is, they cannot 
humbly acknowledge their own Inability to do 
_ themſelves good; they will not admit the 
Thought of a Saviour, they will not be 4½ 


©” ted by the Spirit of God, or own the Want 


of his Life in them, and therefore they are 
and muſt be what they are, Prifoners in 
Chains of Darkneſs. - 
Awake therefore, my dear Friend, and 
caſt away this Religion from you, with more 
Earneſtneſs than you would caſt burning 
Coals out of your Boſom: For could it only 
deſtroy your Body, I ſhould have been leſs 
_ earneſt in giving you Notice of it. But as I 
have the fulleſt Conviction, that it is the 
Death and Darkneſs oi your Soul, and is 
bringing the Eſence of Hell ſecretly and in- 
viſibly into it; you muſt forgive me, if I 
uſe all the Expreſſions and Deſcriptions 1 on 
think 
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think of, to prevent your giving into it. 
Had I a ſuperficial Charity for you, or a 
flight View of the Hurt you are doing to 
yourſelf, I ſhould ſpeak to you accordingly : ; 
but the Depth and Earneſtneſs of my Deſire 
to do you Good, muſt have Expreſſions | 
ſuitable to it. Study not therefore how to 
find Fault with me, or to diſlike the Words, 
or Manner of my $!i/e, for it is the Stile of 
Love and Zeal for your Salvation; and if 
you condemn any thing but Love in it, you 
_ condemn ſomething that is not there. 
I have ſhewn you, that the Religion f 
Reaſon is the very State of helliſh Minds, 5 
and that they are what they are, becauſe they 
will ds all for themſelves, place all in their 
own Strength, becauſe they cannot be Humble, 
cannot own the Want of a Saviour; and I 
have only appeal'd to this Inſtance of the 
Nature and Power of your Religion of Rea- 
ſon, to ſhew you in the moſt undeniable 
Manner. that it muſt, and can have no other 
Effect upon you, than it has upon them; 
that it muſt produce the {ame Hell in your 
Soul, the ſame Seperation from God, and 
cannot poſſibly be any more the way of Sal- 
vation for you, than it is for them. 
What is the Reaſon that the Faith of the 
Devils, or their Belief of a God, doesthem no 
good? It is becauſe there is nothing in it but 
cheir own Af, a mere Product of their own ; 


It 


n 


1 | 
it is becauſe it is an Act of your Religion of 
Reaſon, that will have no Virtue but by its 
own Strength, and of its own Growth. But 


if they could have ſo much of the Religion of 


tho Golpel, as to ſay in the Language of it, 


Lord haly our Unbelief,. their F ach. * rould De 


ch. inge l, and be beneticial to the only for. 


= Reaſon, becauſe they h. 1 ed 


dar Religion of do ng good c themſclvcs 
by their c nature! Powers. 
Liehce it ſufficiently appears, that your. 


Way of natural Reaſon, cannot be the », ay 


of Salvation: ft, Becauſe the Nunt of Sal- 


vation is nothing elſe, but the wanting to have 
our State, or M anner of Fxittence in God al- 
ter'd for the better, or to have /emething of 
God communicated to us, which we want 
and are capable of receiving. But if this is 


the Nature of Salvation, then no Religion 


can ſave us, can do us our Prefer Good, or 
ſupply our proper Want, but that which has 


Power to alter our State of Exiſtence in God, 
or to cemmunicate to us that of God which 


we want and are capable of. Therefore it 
follows, that nothing but that fame God 


which created us, which gave us our State 
and Manner of Exiſtence in him, and com- 


municated to us that which we poſlels of 


him; nothing but that ſame God can redeer: 
1s, or help us to that State or Manner of E X 
V ience 


E 
iſtence in him, which we have loſt, or are 
in want of. . „C 
But if God alone can redeem us, and for 
the ſame Reaſon that he alone can create; it 
Creation and Redemption neceſſarily require 
the ſame Power, and mult for the ſame Rea- 
lon be neceſſarily appropriated to God, be- 
cauſe each of them equally imply the Com- 
munication of ſomething of God ro us; then 
I ſuppoſe it may be granted, that the Re- 
ligion of Realon, which is for ſaving our- 
ſelves by our own natural Powers, is the 


greateſt of all Abſurdities; as ablurd as to 


luppoſc, that we can create by our own na- 
tural Powers, becauſe Creation and Redemp- 
tion both of them equally imply a Commu- 
::1cation of ſomething of the Divine Nature; 

and therefore he that cannot do the one, Can- 
not do the other, 

And if a Man was to aſk himſelf, Why 
he cannot be the Saviour of other People, as 
well as of himlelt? He could ſay nothing 
againſt the one, but wiat mult for the ſame 
Reaſon be ſaid againſt the other. For if Sal- 
vation is a Communication of ſomething of 
God to the Perſon ſaved, then it is plain, that 
a Man can no more do this for himſelf, than 
he can do it for another. 
here never could have been any Diſpute 
about the Pei bility of ſaving ourſelves, nor 


any Pretence to ſave ourſelves by our own 
natural 
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natural Faculties, had not Men loft all true 
Knowledge both of God and themſelves. 


For this D: ſpute cannot happen, till Men 
ſuppoſe that God is ſome onteoord Being, that 
our Relation to him is an ot Relation, 


that Religion is an outward Thing that paſſes 
between God and vs, like Terms of Beha- 
viour between Man and Man; that Sin hurts 
and ſcperates us from God, only g as a Miſde- 
meanour hurts and ſeparates us from our 
Prince; that an offended or angry God either 


gives or refuſes Pardon to us, as an angry 


: Prince does to his Subjects; and that what 
he gives us, or forgives us.” is ſomething as 

diſtinct and different "fro: m h:mſelf, as v. hen a 
Prince fitting upon his Throne gives or for- 


gives ſomething to an Offender, that is an 


hy nared Miles from him. 


Now all this is the ſame total Iznorance of 
God, of what he is, of the Relation we have 
to him, and the Manner of his being our 
Good, as when the old Idolaters took Men to 
be Gods. And yet nothing is more plain, 
than that your Religion of Reaſon is 
wwholſy founded upon theſe croſs and falſe 
Notions of God. You have not an Argu- 
merit in its Defence, but what ſuppoſes all 
theſe Errors juſt mention'd ; that our Rela- 


tion to God is an outward Relation, like that 
of Subjects to their Prince, and that what 
we do to, and tor God, as our Service to 


him. 


E 
_ is and muſt be done Ey our owns Power, 
as that which we do to, and for our Prince, 
"ook be by our own Power. And here hes 


the E oundation of all your Religion ot Rea 


ſon and Natural Power, that it it was not 
fufficient to obtain tor us all that we want ot 
God, he muſt be leis good than a good 
earthly Prince, who vos no more of us, 


than that which we have a H Strength 


to do, or can do by our own een 

And yet this Error appears to have all the 
Groſſneſs of Idolatryv, as ſoon as you ſuppoſc 
that God is no outward ſepar Being. but 
that we are what we are, have e we have, 


can do that which we can do, becauſe he has 


brought us to this Sta ite of Life, Power, and 
Exiſtence i himſelf, becauſe he has made us, 
fo far as we are made Partakers or Poſſeſſo 

of his own Nature, and has communicated to 
us fo much of himſelf; or, in the Words ot 


venprure, becauſe in him wwe li de, move, and 
+ 


have our heing, and conſequently have no Lite, 


eee or Being out of him. For from this 


State of our Exiſtence in God, it neceſſaril 
follows, firſt, that by the Nature or our Cre. 
ation we are only put into a Capacity ol ve. 
cerving Good: A Creature as ſuch, can be 
in no other State; it is as impoſlible for kim 
to enrich hiimmſclf, ar communicate more proc 
to himſelf, as it was to create himieli, 2d 
That nothing but God himſelf can do us an, 
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good. dh, That God cannot do us good, 
but by the Communication of himſelf in 
ſome manner to us. 


For hence it evidently follows, that » your 


Religion of Reaſon, which ſuppoſes that we 
have natural Powers that can put us in poſ- 
ſeſſion of that, which we want to be poſſeſſed 


of in God, or that we need no more divine 
Aſſiſtance to recover what we have loſt of 


God, than to obtain a Pardon from a Prince; 


or that God need communicate no more of 


himſelf to us in our Salvation, than a Prince 
communicates of himlelf to his pardon'd 


Subject, has all the Miſtates, Error, and I- 


norance of God that is in Tdolatry, when it 
takes God to be ſomething that he is not; 
and has all the falſe Devotion that is in Idola- 


try, when it puts the fame Truſt in, and ex- 
pects the ſame Help from its «wn Powers and 


Faculties, which Idolaters did in and from 


their Idols. 


Therefore your Religion of Reaſon, . 
which you efteem as the modern Refinement of 
an human Mind, and more excellent and 


rational than the Faith and Humility of the 
| Goſpel, has all the Dregs of the Heathen 
Idelatiy in it, and has changed nothing in 
Idolatry, but the Idol; but has the ſame 
| Miltakes of the Nature of God, and of the 
| Manner in which he is ozr Ged, and our Good, 
as thoſe Idolaters had; and only differs from 


them 


. 


them in ſuch a Degree of Philoſophy, as the 
Religion of worſhiping the Sun differs from 


the Religion of worſhiping an Onion. 

And if you expect that divine Aſſiſtance 
from your Reaſon, which one did from the 

Sun, and another from an Onion; ye are all 


equally Ido/aters, though ye may not be | 


equally Phiicſophers. 


For as ſoon as it is known and confeſſed 
that God is all in all, that in him we live, 


move, and have our Being; that we can have 


nothing ſeparately or out of bum, but every 


Thing in him; that we can have no Being, 


nor any Degree of Being, nor any Degree ot | 
Good but in him; and that he can give us 


nothing but himſelf, nor any Degree of Sal- 
vation, but in ſuch Degree as he communi- 
cates ſomething more of himſelf; as ſoon as 


this is known, then it is known with the ut- 


moſt Evidence, that to put our Truſt in the 
Sun, an Onion, or our own Reaſon, if not 
equally abſurd, is yet equally idolatrous, and 
equally prejudicial to our Salvation. 
This, I think, my dear Friend, may ſuf. 
ficiently ſhew you both the Nature and Dan- 
ger of your Religion of Reaſon; and that it 
can no more ſupply the Needs and Neceſlities 
of your Soul, that an Idol can ſave them that 


= worſhipped it; that in this Reſpect it has the 


 Tuſignificancy ef an Idol, the Vanity of an 


Idol, and the Sin of an aol; that it is that 


ſame 


” 1 

2 

f 
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ſame Self. confidence, Self. acquieſcence, that 


ſame Refuſal of a Saviour and all divine 


Aſſiſtance, that keeps loſt Spirits the Priſo- 
ners of Hell. Could they touch the Spirit 


of the Goſpel, their Freedom would be be- 


gun; and becauſe they will not, cannot de- 
part in the ſmalleſt Titile from your Religion 


of natural Strength, their Chains are "un- 


moveable. 
For no Soul can bly loſt, that can ei 


humble itſelf before God, and apply to his 
Mercy to be help'd, ſav'd and redeem'd in 
ſuch a Manner as it ſhall pleaſe him. Let it 
be hid, or bury'd, or impriſon'd where it 
will, Hell and Earth, Death and Darkneſs, 
and every Thing muſt give Way to the Soul 
thus converted to God, that has no Confi- 
_ dence in itſelf, that ſces nothing of its own 
but Sin, and that deſires and calls upon God 
to ſave it by ſome Miracle of his own Mercy 


and Goodneſs. By this Sen/ibility of the 


Want of a Saviour, and by this humble Con- 


Derſion and Application to God for him, all 


Chains are broken off, all Wounds are healed, 
and the Soul muſt infallibly find, if it thus 
continues to ſeek, its Salvation in the un- 
known Depths and Riches of the divine 


l Mercy. 


On the other Hund, no Soul, however 1 re- 


find and ſpeculative, however lofty and 


aſpiring in its Imaginations, ſpiritual in its 
Conceptions, 


SD 
Conceptions, or deep in its Penetration, can 
poſſibly be ſav'd, that truſts in its own 


Strength and Ability, and will have no oer 
Saviour or Redeemer, but his own natural 


| Reaſon and Faculties. : 


The whole Univerſe has not two Truths of 


greater Certainty than theſe. And yet if they 


are Truths, and Truths of the utmoſt Cer- 

tainty, then the abſolute Neceſſity of the Goſ- 
pel Salvation, and utter Impoſſibility of being 
ſaved by your Religion of Reaſon, has its 


final Deciſion. + 

Further, that Principle of Life, or Light 
of the Mind, which I have ſaid that every 
Man receives from Jeſus Chriſt, as the Begin- 
ning of his Salvation, 1s entirely different 


from your magnified Light of Reaſon, as that 
fignifies a Faculty of viewing the Relations 
of the Ideas of Things, and drawing Conſe- 


quences from them. For that Light I ſpeak 
of, is Goodneſs itſelf, a Seed or Degree of ſo much 


of the heavenly Life in the Soul; but this 
Faculty of Speculating and Reaſoning has no- 


thing of the Nature of Goodneſs or Religion ; 


it has not ſo much as the Shadow of it, and 


is in its own Nature as foreign from Religion, 
when it is ſpeculating upon it, as when it is 
ſpeculating upon any thing elſe. Juſt as our 


Faculty of Seeing has no more of Goodneſs, 


or the Nature of an Angel in it, when it ſees 


D 2 


the 


Fae, 
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the Picture of an aq; than when it ſees | 
the Picture of a Beaſt, 1 
And as a blind Man has no more Light 
in him, when he reaſons about Light and 
Colours, than when he diſcourſes about 
Weights and Meaſures; ſo this Ratiocination, 
or Reaſoning of the Mind, has no more of 
Religion in it, when it ſpeculates its Ideas 
of God. Goodneſs, and Morality, than when 
it ſpeculates its Ideas of Trees and Houſes. 
And the Reaſon is plain, becauſe this 
Faculty of ſpeculating and arguing, is only 
the A#ivity of the Mind upon its own Ima- 
bes and Ideas, and is only the ſame bare Acti- 
vity, whatever the Images be that exerciſe it; 
it has nothing of the Nature of the Images bp 
that it views, nor gets the Nature of them, 


becauſe it views them; as it does not bei 122 


| dark when it conſiders: the Nature, Caules 
and Effects of Darkneſs, nor becomes Light 
When it reaſons about it; ſo neither is it 
Keligion, nor gets any ching of the Nature of 
Religion, when it is wholly taken up in 
making Deſcriptions and Definitions of it. 
If the Needle touch'd with the Loadſtone 
was an intelligent Being, it could reaſon and 
make Definitions of igſelf, of Attraction, and 
of the Loadſtone; but it would be eaſy to ſee, 
that the Attraction in the Needle, or the 
Virtue of the Loadſtone that was left in it, 
Was ſomething in its cohole Nature really 
different 
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different from this reaſoning about it; and ; 
that this reaſoning and defining had no relation 
to this Attraction, nor would ever be the 
more like it, for its reaſoning upon it, 
though it continued ever ſo long, or improv'd 
ever to much in its Deſcriptions of it, but 
would always be at the ſame Diſtance from 
it, and could have nothing of its Nature in 
it. But now if this reaſoning Faculty in the 
Needle ſhould pretend, that the Needle need 
not be drawn by an inward Attraction, that 
it need not be nf d, or deliver'd from any 
outward Impediments of its turning to the 
Loadſtone, becauſe this reaſoning Faculty 
was its true and proper Allraction, being full 
of Ideas and Definitions of it; you would 
then have a plain Example of your Practice, 
in taking natural Reaſon to be true Religion, 
and to have the Nature and Power of ſome- 
| thing that carries the Soul ro God. . 
For this Inſtance is a clear Explanation of 
the whole Matter; for that which I have 
called the firſt Redemption of Chriſt in the 
Soul, a Seed of Life, an Inſtinft of Good, a 
Stirring of Conſcience, an Attraktion to God, 
is that to the Soul, which Attraction is to the 
| Needle that is touch'd, and is as different from 
your Religion of Reaſon, as a reaſoning 
Faculty in the Needle would be different from 
its Attraction, and never could be Attract; an. -- 
or have the Nature of it. 


TY 


Ik the Needle loſes it Attraction, its Com- 
munication with the Loadſtone is at an End; 
and though it reaſons never ſo ſtrong about 
it, it is ſtill at the ſame Diſtance from it. 
So if the Soul loſes its Iuſtinct of Good- 

neſs, its Seed of a Divine Life, its Attraction 
to God, all its Reaſonings and Definitions 
about God and Goodneſs are of no Uſe to 
carry it to God, but it muſt lie in an abſo- 
| Jute State of Separation from him, if its 
3 its inward W to God, 
10 5 
And let me tell you, my dear F riend, be | 
fo I muſt call you and think of you, that 
there is much more in this [ſtance than you 
imagine. For all its Magnetiſm, all is Senti- 
ment, Inſtint? and Atiraftion, and the Freedom 
of the Will has the Government of it, There 
is nothing in the Univerſe but Magnetilm, 
and the Impediments of it. For as all 
Things come from God, and all Things have 

ſomething of God and Goodneſs in them, ſo 
all Things have magnetical Effects and Jaſtincts 
both towards God and one another. This 1s 
the Life, the Force, the Power, the Nature of 
every Thing, and hence every Thing has all 
that is really Good or Evil in it; Reaſon 
ſtands only as a Buſy-Body, as an Idle Specta- 
tor of all this, and has * an * 
5 Power over it. 


„ 
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We diſcover this Magnetiſm in ſome 
Things, where it breaks out ſenſibly; but it 
is every-where, for the ſame Reaſon that it is 
any-where, though we are too buſy with the 
Fictions of our own Minds to ſee it, or too 
much employ'd in ſuch Things as reſiſt and 
ſuppreſs its Force. 
But becauſe this Magnetiſm 18 a e 
Life, that Wants to increaſe its. Strength, 
before it can ſenſibly ſhew its Power; and 
| becauſe we have an A#ivity of Reaſon within 
us, that is ſoon in Action, and concerns 1t- 
{elf with every Thing, and takes all upon it, 
as if it did all; becauſe i it can /ook at all, and 
diſpute about all, therefore it IS, that this 
Magnetiſm, or Inſtinct towards God and 


_ Goodneſs, has much Difficulty to ſhew itſelf 


ſufficiently, and only ſtirs now and then 
within us, or when Sickneſs, Diſtreſs, or 
ſome great outward Shock has fo daſh'd : 
Pieces all Images of Reaſon, and ſtopp'd the 
Agivity of our Minds, that this ſecret 

Power of the Soul has Liberty to awake in 

| it. 


This is that Trumpet of God which will 
raiſe and ſeparate the Dead, and then all Im- 

ediments being remov'd, every Thing will 
take its Place, not according to the Images 
and Ideas it has here play d with, but ac- ; 
| cording to the Inward. Tendency and At- 
traction 


5 
traction of its Nature, and Heaven and 
Hell will each take its own. 
And even whilſt we are in this Life, this 
Magnetiſm is the Mark within us, to what 
Part we belong; and that which has its At- 
traction in us, has the Right to us, and 
Power over us, though for a while Fleſh and 
Blood, and the Nature of our temporal 
State, hinders this from being viſibly and 
ſenſibly known. 
Nothing however is more plain, than that 
our Goodneſs bears no Proportion to our 
intellectual Abilities of Reaſon; every one 
ſces this, and yet no more than this need be 
ſeen, to give us the fulleſt Demonſtration, 
that natural Reaſon has no Connection with. 
Virtue and Goodneſs, and therefore ſurely 
can have no Connection with our Salvation, 5 
or be the proper Cauſe of it. 
Hence we ſee, that learned, acute, rationa! 
Philoſophers are often Atbeiſis; ; and thoſe 
that can demonſtrate the Foundation of Vir- 
tue, and paint every Office of it, are Rakes 
and Debauchees, and will ſell every Appear- 
ance of practical Virtue for a Salary of ſo 
much a Year; whilſt thoſe that ſeem to have 
little of intellectual Accompliſhments, are 
Virtuous and Honeſt, have a Taſte and Reliſh 
for every practical Virtue, _ | 
The natural Love or Affection of Rela- 
tions, bears no Proportion to our rational 
: Abilities to ſpeak or write of them. N 
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A Parent that is of too refin'd an Under- 
ſtanding to content himſelf with the Morals 
of the Goſpel, or its low Way of making 
Men good, and that wants to be entertain'd 
with a Virtue of more Mathematical Exact- 
neſs, is often content with the Demonſtration, 

and fo remains deficient in the plaineſt Duties 
of domeſtick Affection; when the poor 
Labourer or Mechanick, that knows not 
what you mean by a Definition, has all the 
ſolid Love and Affection that becomes a good 
Relation, All-this, and much more, which 
you and every one may think for himſelf of 
the ſame Kind, 1s a ſufficient Proof, that the 
Ground of Goodneſs in every Man, is ſome- 
thing entirely di/tinf? from our natural Facul- 
ties of Reaſon and Speculation. | 
And therefore, when you place the Power 
of your Salvation in your intellectual Light, 
or the Strength of your own Reaſon, you 
place it in your weakeſt Part, in the pooreſt, 
moſt 2rifling and infignificant Thing that be- 
longs to you, and upon that which has the 
lealt Effect in human Life. 
The only Good that Reaſon can do to you, 
is to remove the Impediments of Virtue, and 
to give Room to that inward Inſtinet or At- 
trafion to God, and Goodneſs, to diſplay 
itſelf; that the inmoſt Spirit of your Mind 
may receive its Strength and Aſſiſtance from 
the Spirit of God, from which, as the 


Needle 
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| Needle from the Loadſtone, it has all its In- 
fine. of Goodneſs and Ti endency towards 
God. EG 

Por this inward Inſtinct of Goodnets, 
Life of God in the Soul, is all the real pans 
living Goodneſs that is in you, and is as dit- 
ferent and diſtinct from natural Reaſon, as 
the Light, and Heat, and Power and Viriue of 
the Sun, is different from a Pidlure of it up- 
on a Piece of Canvaſs, and has as different 
Effects upon the Mind. 

For this Light of bare Reaſon, or the 5 
reaſoning Faculty of the Mind, has no Con- 
trariety to the Vices of the Heart, it neither 

kills them, nor is kill'd by them. As Pride, 
Vanity, Hypocriſy, Envy or Malice, don't 
take away from the Mind its Geometrical 
Skill, ſo a Man may be moſt Mathematical 
in his Demonſtrations of the Religion of 
Reaſon, when he has extinguiſh'd every good 

Sentiment of his Heart, and be the moſt 
zealous for its Excellency and Sufficiency, 
when he has his Paſſions in the moſt diſorder- 
ed State. 

But in that Light of the He or Attrac- 
tion to God, which I have ſaid is common 
to all Mankind in and through Jeſus Chriſt, 
all is contrary, As it is a Gift and Grace of 
God, ſo it is a real Life, a living Thing, a 
Sentiment of the Heart, and ſo far as it grows 
and increaſes in us, ſo far it deſtroys all that 

N is 
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is bad and corrupt within us. It has the 
ſame Contrariety to all Vices of the Heart, 
that Light has to Darkneſs, and muſt either 
ſuppreſs or be {uppreſs'd by them. 
Now when I ſpeak of this Light, or In- 
ſtinct of the Heart, or Attraction to God, 1 
have not only the Authority of Scripture, 
but every Man's own Experience on my Side; 
that Diſtinction between the lead and the 
Heart, which every one knows how to make, 
plainly declares for all that I have ſaid. It 
ſhews that the State, and Manner, and Ten- 
dency of our Heart, is all that is good within 
us; and that the Reaſonings and Speculations 
of the Head, are only an empty Shew and 
Noiſe that is made in the Ou2/ide of us. 
For that which we mean by the Heart, 
' plainly ſpeaks thus much, it is a kind of 
Life and Motion within us, which every one 
| knows contains all that is good or bad in us; 
that we are that which our Hearts are, let us 
talk, and reaſon, and diſpute what we will 
about Goodneſs and Virtue; and that this 
State of our Heart is as diſtinct from, and 
independent of all Speculations of our rea- 
ſoning Faculties, as it is diftin& from, and 
independent of all the Languages in which 
a Scholar can reaſon and ſpeculate upon it. 
And if a Man ſhould ſay, that the Excellency 
and Sufficiency of natural Religion conſiſted | 
in knowing all the Languages in which Vir- 
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rue, - Gooduchs and Religion are expreſs'd by : 


different Sounds and Characters, he would 
have ſaid as much Truth, and as well ground- 
ed, as he who places 'the Excellency and 
| Sufficiency of natural Religion in the many 
Arguments and Demonſtrations which Rea- 


ſon. can raiſe about it. For all Reaſoning 
and Speculation ſtand on the Oulſide of the 


Heart, in the ſame pegel Manner as all 
Languages do. 


For our Heart is our Manner of Ede 
or the State in which we feel ourſelves to be; 


it is an inward Life, a vital Senſibility, which ; 
contains our Manner of feeling what and 
how we are; it is the State of our Deſires 


and Tendencies, of inwardly ſeeing, hearing, 


; taſting, reliſhing and feeling that which paſſes 


within us; it is s that to us inwardly with Re- 


gard to ourſelves, which our Senſes of ſeeing, 


hearing, feeling, Sc. are, with Regard to 
Things that are without, or external to us. 
Now as Reaſon is a poor, ſuperficial, and 


inſignificant Thing with Relpect to our out- 


ward Senſes, unable to add any Thing to our 
hearing and ſeeing, &c. or to be the true 
Power and Lite of them, by all its Specula- 


tions and Reaſonings upon them; ſo it is 
much more a poor, "and ſuperficial, and in- 


ſignificant Thing with Reſpect to the inward 


Scnſibility of the Heart, or its ſeeing, feel- 


ing, Oc. and much more unable to add to, 
or 
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or amend the State of the Heart, or become 
the Life and Power of its Motions, BY - its 
Arguings about them. 
And therefore, to ſeek for the Raigien cr. 
Perfection of the Heart in the Power of our 
| Reaſon, is more groundleſs and abſurd, and 
| againſt the Nature of Things, than to ſeck 
for the Perfection and Strength of our Senſes 
in the Power of our Reaſon. 
Now I appeal to every Man in the World 
for the Truth of all this; for every Man has 
the fulleſt inward Conviction, that his Heart 
is not his Reaſon, nor his Reaſon his Hearr, 
but that the one is as different from the other 
in its whole Nature, as Pain, and Joy, and 
Deſire, are different from Definitions ot them; 
and that as a thouſand Definitions of Joy and 
Deſire, will not become that Deſice and Joy 
itſelf; ſo a thouſand Definitions of Religion 
will not become Religion itſelf, but be always 
in the ſame State of Diſtance from it; and 
that all Reaſoning and Speculations upon 
Religion, are at the ſame State of Diſtance 
from the Nature and Power of Religion, as 
Speculations upon our Paſſions are trom the 
Nature and Power of them. 

. You know, not by Hearſay, Reaſoning. 
or Books, but by an inward Sentiment, that 
your Reaſon can be very nicely religious, very 
ſtrict in its Deſcriptions of Goodneſs, at the 

lame Tit ime that the Heart 1 is a mere Libertine, 


ſunk 


1 
funk into the very Dregs of Corruption : 
On the other Hand, you know, that when 
your Reaſon is debauch'd with Arguments, is 
contending for Prophaneneſs, and ſeems full 
of Proof that Piety is Superſtition, your 
Heart at the ſame Time has a Virtue in it, 
that ſecretly diſſents from all that you ſay. 
Nov all this Proof that the State of Rea- 
fon is not the State of your Heart, is the 
tame Proof that Reaſon is not the Power or 
Strength of our Religion, becauſe what our 
Heart is, that is our Religion; what belongs 
to our Heart, that belongs to our Religion; 
which never had nor can have any other 
Nature, Power, or Perfection, than that 
which is the Nature, Power, and Perfection 
of - our Heart. 

Lou are forced to know and feel, whether 
you will or no, that God has a certain ſecret 
Power within you, which is watching every 
Opportunity of ſaying ſomething to you, ei- 

ther of yourſelf, the Vanity of the World, 

or the Guilt and Conſequences of Sin. 
This is that Inſtin& of Goodneſs, Attrac- 
tion of God, or Witneſs of himſelf in the _C. 
Soul of every Man, which without Argu- 
ments and Reaſonings riſes up in the Soul, 

and would be doing ſome good to it, if not 

| quenched and reſiſted by the Noiſe and 
Hurry either of Pleaſures or Buſineſs. 


And 


„ | 
And this is every ones natural Religion, or 


Call to God and Goodneſs, which is faithful 
to every Man, and is the only Foundation of 


all the Virtue and Goodneſs that ſhall be 


brought forth in him. And the leaſt Stirring 
of this inward Principle, or Power of Life, 
is of more Value than all the Activity of our 
Reaſon, which is only as it were a Painter of 
dead Images, which leave the Heart in the 
ſame State of Death, and Emptineſs of all 
; Goodneſs i in which they find it. ; 5 

Therefore, my dear Friend, know the 
Place of your Religion, turn inwards, liſten 
to the Voice of Grace, the Inſtinct of God 
that ſpeaks and moves within you ; and in- 
ſtead of forming dead and lifeleſs Images, 
let your Heart pray to God, that all that is 
Good and Holy in him, may touch, and 
ſtir, and revive all that is capable of Good- 
neſs and Holineſs in you. Your Heart wants 
nothing but God, and nothing but your 
Heart can receive him. This is the only 
Place and Seat of Religion, and of al]! Com- 
munication between God and you. 

We are apt to conſider Conſcience only as. 
fome working of our Heart, that checks us, 
and fo we are rather afraid, than fond of it. 
But if we look'd upon it as it really is, ſo 
much of God within us, revealing himfclf 
within us, ſo much of a heavenly Life, that 
is ſtriving to raiſe us from the Dead, we 

=  thoule 
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ſhould love and adhere to it, as our happy 


Guide to Heaven. 


For this Reaſon, I have call'd this Spark 


of Life, or Inſtin& of Goodneſs, our inward 
Kedeemer; not only becauſe it is the only 


Thing within, that helps forward our Sal- 
vation, but alſo becauſe it is the firſt Begin- 


ning of Chriſt's Redemption in the Souls of 
| 5 Men, by his enn the Attonement 
Tor all. | 


And as it is the firſt Step of Chriſt's Re- 


demption in the Soul, and that which became 
their Capacity of Salvation; ; ſo the Progreſs 
of their Redemption conſiſts in the Increaſe 
and Growth of this firſt Seed of Life, till 
the new Man be wholly raiſed up by it. 


' Laſtly, another real Difference between 


this Injtinf? of Goodneſs, or Piety of the 
Heart, and your Religion of Reaſon, is this, 
that natural Reaſon in itſelf is incapable of 
Jeſus Chriſt; it cannot comprehend him, it 
is at Enmity with him, and ſets itſelf up a- 


gainſt him. For it feels 20 Want of a Saviour, 
and therefore is unwilling to receive one. Or 


if it was to admit of a Saviour, it muſt be 


only ſuch a one as came to increaſe the 
Number of its Images and Ideas, or to help it 
to be more active and artful in the ranging, 


dividing and diſtinguiſhing them. 


And for this Reaſon it is, that a Book of | 


: dens and Diſtinfions is more valued by ſome 


People, 


*> 
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People, than all the Salvation that 1 is offer'd 


in the Goſpel. 


But this natural Religion or Inſtinct of 


| Goodneſs, of which I have ſpoken, as God's 
free Gift to all Men in Jeſus Chriſt, has that 
natural Fitneſs for the receiving of Chriſt, as 
the Eye has for receiving the Light; it wants 


him, it deſires him, it is for bim, it knows 


him, it rejoices in him, as the Eye wants, 


deſires, knows, and rejoices in the Light. 


And of this natural Religion, or Religion of 
the Heart, does our Saviour plainly peak, 
when he ſaith, He that is of God heareth God's 
Mord, 
| Therefore this Inſtinct of Goodneſs, or Piety 
of the Heart, though it is God's Gift to Man 
before his hearing the outward Word, is yet 
| certain Preparation for it; and if it be 


and again, My Sheep hear my Voice. 


brought forth in us, is a e Failing Fitneſs. 
to receive it. Therefore he that has this 


natural Religion of the Heart, of which 1 


have ſpoken, has the greateſt Fitneſs to re- 
ceive the Goſpel, he 1s fo of God, that he 
heareth God's Word, ſuch a Sheep of Chriſt as 


 knoweth his Voice. And therefore the re- 
ceiving, or not receiving the Goſpel, is the 


greateſt of all Demonſtrations, whether a Man 


hath, or hath not that right Religion that * 


antecedent to 1t. 


Natural 3 when rightly underſtood, 
is a real Tp and of the fame Truth as 


revear'd : 


„% 
reveaPd Religion. But the Miſtake lies here, 
in our taking natural Religion to be the Work 
or Effect of natural Reaſon; whereas Reaſon, 
or our Faculty of reaſoning upon our Ideas, 
is not a Part of natural or reveal'd Religion, 
but only a bare Spectator of its own Images 
of natural and reveal'd Religion, juſt as it is 
not a Part of our Hearing and ſeeing ; nor can 
come any nearer to them, than as it is a bare 
Spectator of its own Images of hem... 
All Men by Virtue of God's firſt Pardon 
to Adam, are put into a State of Salvation; 
and as this State, though it is the free Gift of 
God, is common to all Men, as Men, or 
born of Adam, fo it may in a good Senſe be 
call'd their natural State, and the Religion of 
this State, their natural Religion, 
Nc the Queſtion is, What is the natural 
Religion of this State? It is that which his 
State and Condition ſpeaks to him. Now ] 
his Condition and State in the World plainly. 
| ſpeaks thus much to him, that he is a Sinner, 
and yet in a State of Favour with God, or in 
a Paſſibility of being accepted of him. Every 
Man's Nature teaches him thus much, with 
the ſame Certainty that it teaches him, that 
he is weak and mortal. That he is a Sinner, 


and at the fame Time an Object of Divine 


Mercy, are Things that are made known to 
him, not by Arguments or Speculation, but 
by his own being what he is. 
Therefore 


„„ 
Therefore the whole of natural Religion 
conſiſts in a Man's following this Voice of 
Nature, and acting conformably to it; in 
acknowledging the Sinfulneſs of his State, 


and in imploring and relying upon the divine 
Mercy to be deliver'd from it. This is the 


whole Truth of natural Religion; an humble 


pPeniteut Senſe of Sin, and an humble Faith and 
Truſt in the Mercy of God to be deliver'd 
from it; though it is not known by what 
Name to call that Deliverance, or what kind 
of Saviour is wanted to effect it. But he 
that thus according to the Direction of his 
natural State lives before God, in Penitence, 
and in Faith in his | Mercy, is ſure of having 
the Benefit of all the Mercy of God, though 
he does not know the Method, or the Means, N 
by which the Mercy of God will ſave him. 
So that true, natural Religion and reveal'd 
Religion agree in theſe two great and eſſential 
Points, that Man is in a State of Sin, and 
yet in a State of Acceptance with God thro” 
his Mercy; therefore the Piety of the one, is 
the Piety of the other, viz. a penitent Senſe of 
Sin, and a humble Faith and Truſt in God to 
be delivered from it by bis Mercy. 
And here you may again ſee, why this 
Natural Religion is to be conſider'd, not as A 
Matter of Reaſon, but as an Hſtinct of Good- 
neſßß, or Piety of the Heart; becaule it is no- 
thing elle but / much Goodneſs, not 1n i, 
| ut 
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| reveaPd Religion, But the Miſtake lies here, 


in our taking natural Religion to be the Work 


or Effect of natural Reaſon; whereas Reaſon, 
or our Faculty of reaſoning upon our Ideas, 
is not a Part of natural or reveal'd Religion, 
but only a bare Spectator of its own Images 


of natural and reveal'd Religion, juſt as it is 
not a Part of our Hearing and ſeeing; nor can 
come any nearer to them, than as it is a bare 


Spectator of its own Images of them. 


All Men by Virtue of God's firſt nes 
to Adam, are put into a State of Salvation; 


and as this State, though it is the free Gift of 
God, is common to All Men, as Men, or 


born of Adam, ſo it may in a good Senſe be 


call'd their natural State, and the Religion of 
5 this State, their natural Religion. 5 


Now the Queſtion is, What is the natural 


Religion of this State? It is that which his 
State and Condition ſpeaks to him, Now | 
his Condition and State in the World plainly 
ſpeaks thus much to him, that he is a Sinner, 
and yet in a State of Favour with God, or in 
a Poſſibility of being accepted of him. Every 
Man's Nature teaches him thus much, with | 


the ſame Certainty that it teaches him, that 


he is weak and mortal. That he is a Sinner, 
and at the ſame Time an Object of Divine 


Mercy, are Things that are made known to 


him, not by Arguments or Speculation, but 


by his own being what he is, 


T herefore 


"TT. -- 
Therefore the whole of natural Religion 
_ conſiſts in a Man's following this Voice of 
Nature, and acting conformably to it; in 
acknowledging the Sinfulne/s of his State, 
and in imploring and relying upon the divine 
Mercy to be deliver'd from it. This is the 
whole Truth of natural Religion; an humble 
Þemtent Senſe of Sin, and an humble Faith and 
Truſt in the Mercy of God to be deliver'd 
from it; though it is not known by what 
Name to call that Deliverance, or what kind 
of Saviour is wanted to effect it. But he 


= that thus according to the Direction of his 


natural State lives before God, in Penitence, 
and in Faith in his | Mercy, is ſure of having 
the Benefit of all the Mercy of God, though 


he does not know the Method, or the Means, 5 


by which the Mercy of God will fave him. 
So that rue, natural Religion and reveal'd 
Religion agree in theſe two great and eſſential 
Points, that Man is in a State of Sin, and 
yet in a State of Acceptance with God thro! 
his Mercy; therefore the Piety of the one, is 
the Piety of the other, viz. a penitent Senſe of 
Sin, and a humble Faith and Truſt in God to 
be delivered from it by his Mercy. 
And here you may again fee, why this 
Natural Religion is to be conſider'd, not as a 
Matter of Reaſon, but as an Infin® of Good- 
_ neſs, or Piety of the Heart; becaule it is no- 
thing elle but /o much Goodneſs not in ne; 
| ut 
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but in the very inward Eſſence of the Soul, as 
diſtinguiſhes and preſerves it both from Beaſts 
and fallen Spirits. 

Flad a Man no Sezſe of Shame for his 
Sins, he would be in the very State of the 
Beaſts; had he no Faith and Hope in the 
Mercy of God, he would be in the State of = 
. me Devils. 
| Therefore that internal Sentiment of Heart, 
, that Iiftinft of Goodneſs, is his only true Re. 
ligion of Nature, becauſe it is thus the Pre- 
Fer vation of his Nature, and the ſaving him 
from being like to Beaſts and fallen Spirits. 
Reaſon therefore, as it is a Faculty of 
ſpeculating and comparing Ideas, or no 
more Share in this Religion of Nature, than 
it has a Share in our natural Powers of hear- 
ing and ſeeing, and as it can only in a liitle 
Way, and in certain Circumſtances, do ſome 
outward Service to theſe Senſes, ſo it can only 
in the ſame little and low Way, help and 
aſſiſt this Religion of N ature by ſome word 
Services. 

And as this Inſtinet of Goodneſs, or in- 
wat Sentiment of the Heart, 1s that alone 
which preſerves our Nature, and therefore is 
alone the true Religion, or Salvation of Na- 
ture; ſo the whole of all reveal'd Religion, 
is to improve this true Religion of Nature in 
its two effential Parts, Penitence for Sin, and 
Faith and Truſt in the Mercy of God. For 
all 


. (- 59 1 
all reveal'd Religion has only this End, it 
teaches nothing, intends nothing, but to 
give us more Reaſons for Penitence, and more 


| Reaſons for Faith and T7 ruſt in the Mercy of 
God. 


Add therefore it was that: 1 fin che Is. 


f ſtinet of Good, or true Religion of Nature, 


is the very Preparation of the Heart for the 
85 Reception of the Goſpel. For ſo much as 
there is of this Penitence and Faith living in 
the Soul, ſo much it has of Eyes to ſee, of 
Ears to hear, and of a Heart to underſtand 
all the Truths of Divine Revelation. 'The 
Humility and Penitence of the Goſpel, the 
Mercies of God in and through Jeſus Chriſt, 
are as agreeable to a Man in this State o | 
Heart, as Food and Water to the hungry 
and thirſty Soul. The Goſpel preſents every 
Thing to him that he wants; and God is 
thereby become all that to him, which the 
miſerable State of his Soul ſtood in need of. 
And ſo when he finds the Goſpel, he finds 
the Pearl, for which he gladly ſells all that 
he hath. 
Therefore a Man can have no greater 
Proof that the Religion of Nature is ſuppreſ- 
| ſed in him, that he has not the Religion of 
Penitence and Faith, than by his Refuſal of 
the Goſpel; for the Goſpel as naturally a- 
 grees with auch a State of Heart, as Light 


mixes 
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in this Inſenſibility of Heart, in this Extinction 


of the Religion of Nature. And if the 
| leaſt Sentiment of Penitence ariſes in your 
_ Heart, or a Senſibility of the Need of Divine 
Mercy, the Goſpel has got ſo far an Entrance 
into you, that it cannot loſe its Hold of you, 


but by your loſing this State of Heart. 


Let your Reaſon pretend what it will, and 


fancy it as ever ſo many Objections of Spe- 
culation and Argument againſt the Goſpel, 


they are all Objections of the Heart. For 
the Goſpel ſpeaks only to the Heart, and 
nothing but the Heart can either receive or 


reject it. For this is an eternal Truth, which 
' you cannot too much reflect upon, that Rea- 
fon always follows the State of the Heart, and 
what your Heart is, that is your Reaſon. If 


your Heart is full of Sentiments of Penitence, 
and of Faith in the divine Mercy, your Rea- 
ſon will take Part with your Heart, and will 


entertain itſelf with all Arguments, Ideas, 
and Diſcourſes, that can exerciſe this * 
of the Heart. 

But if your Heart is ſhut up in Death 
and Drineſs, your Reaſon will be according 
to it, a poor Quibbler in Words, and dead 


Images, and will delight in nothing but ſuch 
dry 


mixes with Light, and Darkneſs with Dark- 


"Lay the Cauſe of Infidelity where you | 
will, it is a certain Truth, that it lies only 
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dry Objections and Speculations as anſwer 
to the Deadneſs and Inſenſibility of your 
Heart. - 
So that what you imagine, of your having 
a Religion of pure Reaſon, is the meereſt 
Fiction of Deceit that can be impoſed upon 


you; for Reaſon has nothing of its own, it 
acts nothing of 2zt/elf, it barely reflects that 


which comes from the Heart, as the Moon 
barely reflects that which comes from the Sun; 
it is the Servant of the Heart, and muſt act 

or not act in Obedience to it; what the Heart 


loves, that Reaſon contends for; and what 


the Heart has no Inclination to, that Reaſon 

objects againſt. Therefore there neither is, 
nor was, "nor ever can be any other Religion 
but the Religion of the Heart, and Reaſon. is 
only its Servant, in the ſame Manner, and in 
the ſame Degree, whatever the Religion of 


the Heart be, whether true or falſe. _ 
And to imagine that Natural Religion is 


the Effect of pure Reaſon and Speculation, 
is as great an Error againſt the Nature of 
Things, and more hurtful to you, than to 
imagine that natural hearing and ſeeing is the 


Effect of Reaſon and Speculation. 


Natural Religion, if you underſtand it 


rightly, is a moſt excellent Thing, it is a 


right Sentiment of Heart, it is ſo much Good- 
neſs in the Heart, it is its Senſibility both of 
its Separation from, and its Relation to God; 
5 and ; 
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mixes with Light, and Darkneſs with Dark- 
1 


will, it is a certain Truth, that it lies only 


in this Inſenſibility of Heart, in this Extinction 


of the Religion of Nature. And if the 
leaſt Sentiment of Penitence ariſes in your 


Heart, or a Sen/ibility of the Need of Divine 


Mercy, the Goſpel has got fo far an Entrance 


into you, that it cannot loſe its Hold of you, 


but by your loſing this State of Heart. 


Let your Reaſon pretend what it will, and 
er it as ever ſo many Objections of Spe- 
culation and Argument againſt the Goſpel, 
they are all Objections of the Heart. For 
the Goſpel ſpeaks only to the Heart, and 


nothing but the Heart can either receive or 
reject it. For this is an eternal Truth, which 


you cannot too much reflect upon, that Rea. 


fon always follows the State of the Heart, and 


what your Heart 1s, that 1s your Reaſon. If 
your Heart is full of Sentiments of Penitence, 


and of Faith in the divine Mercy, your Rea- 


fon will take Part with your Heart, and will 
entertain itſelf with all Arguments, Ideas, 


and Diſcourſes, that can ray" this OO” 
of the Heart. 
_- But if your Heart is ſhut up in Death 


and Drineſs, your Reaſon will be according 
to it, a poor Quibbler in Words, and dead 


Images, and will delight in nothing but ſuch 
dry 


Lay the Cauſe of Infidelity where you 


imagine that natural hearing and ſeeing is the 
5 Effect of Reaſon and Speculation. 


rightly, is a moſt excellent Thing, it is a 
right Sentiment of Heart, it is ſo much Good- 
neſs in the Heart, it is its Senſibility both of 
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dry Objections and Speculations as anſwer 


to the Deadneſs and e of your 


Heart. 


So that what you imagine, of your "RY 


a Religion of pure Reaſon, is the meereſt__ 
Fiction of Deceit that can be impoſed upon 


you; for Reaſon has nothing of its own, it 


acts nothing of itſelf, it barely reflefs that 


which comes from the Heart, as the Moon 
barely reflects that which comes from the San; 
it is the Servant of the Heart, and muſt act 


or not act in Obedience to it; what the Heart 


loves, that Reaſon contends for; and what 
the Heart has no Inclination to, that Reaſon 


objects againſt. Therefore there neither is, 
nor was, "nor ever can be any other Religion 
but the Religion of the Heart, and Reaſon is 
only its Servant, in the ſame Manner, and in 
the ſame Degree, whatever the Religion of 
the Heart be, whether true or falſe. _ 


And to imagine that Natural Religion is 


the Effect of pure Reaſon and Speculation, 
is as great an Error againſt the Nature of 


Things, and more hurtful to you, than to 


Natural Religion, if you underſtand it 


its Separation from, and its Relation to God; 
F e and 
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and therefore it ſhews itſelf in nothing but 
in a penitential Sentiment of the Weight of its 
Sins, and in an humble Recourſe by Fai, 2 to 

the Mercy of God. 
Call but this the Religion of N. ture, and 
then the more you eſteem it, the better; for 
you cannot wiſh well to it, without bringing 
it to the Goſpel State of Perfection. 

For the Religion of the Goſpel is this Re- 
ligion of Penitence, and Faith in the Mer of 
God, brought forth into its full Perfection. 
For the Goſpel calls you to nothing, but to 
know, and underſtand, and prackile a full 
and real Penitence, and to know by Faith, 
ſuch Heights and Depths of the divine Mer. 
cy towards you, as the Religion of Nature 
py only ſome little uncertain Glimmerings 
Therefore there is the ſame Agreement, 
2 the ſame Difference between the true 
Religion of Nature, and the Religion of the 
Goſpel, that there is between the Breaking of 
the Day, and the Riſing of the Sun to its 
meridian Height; the one is the Beginning, 
and the other is the Perfection of the ſame 
Thing. And as the Light of the Dav-breat, 
and the Light of the Neon. Day, are both the 
ſame Light, and from the tame Producer of 
Light; fo the Light of the Religion of Na- 
ture, and the Light of the Golpel, are the 

ſame Light, and from the lame Producer ot 
| Light in che Mind. 
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Ir you only ſtood for ſome Time, in the 
arſt Bread of Day, ſenſible of the Miſery of 
Darkneſs, and only feeling ſome Hope and 
Expectation of the Light, "Fer knowing no- 
thing of that Globe of Fire that afterwards 
was to appear, and bleſs you with ſo many 
unknown and unhop' 4 for Joys and Com- 
forts of the a as Light, you would 


then reſemble one ſtanding for ſome Time in 
the Day- break or Natural Religion, fenfible _ 


of the Weight of his Sins, and only hoping 1n 


God tor ſome King of Mercy towards him, 
vet knowing nothing of that Globe cf Fire, 
that Mftery of divins Love that was 'by de- 
grees to "Giſcover itle]f, and bleſs him with ſo 


many usknoun, unhop'd for Joys and Com- 


forts of the divine Mercy towards him. 
The original Iaſtinct of Goodneſs in the 
Soul, which I have ſhewn to be the only 


Religion of Nature, 1s the Light of Day- 


break in the Soul, cn is that Light which 


liighteth every Man that cometh into the World. 
The Light of the Goſpel is that Neon-Day 


Light, which diſcovers ſuch Joys and Com- 
forts as no one could have thought of, that 


nad only ſtood in the Break of Day. 
And as no one, when the Day ariſes, can 


reje ect or diſpute the Coming or Goodneſs of 
the Riſing Sun, but becatile he has /of that 
Senſe which was to 4 iinguiſh Light from 


Darkneſs; io no one can n reject or diſlike, or 
dilpute 
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difoute againſt the Light of the Golpel, bar 
he that has extinguiſh” G that Inſtinct of Good- 
neſs in the Soul, which alone. can diſtinguiſh 
Good from Evil, and make him love the one 
and reject the other. 

Don't therefore, my dear Friend, Ae 
yourſelf, nor let any one elſe deceive you. 
The Matter is of infinite Conſequence that 
you have before you. You come into the 
World but once, and have but one Trial, 
but the Effects of it are to laſt for ever. — 
The Time of diſputing and ſpeculating up- | 
on Ideas, is ſhort; it can laſt no longer than 
whilſt the Sun of this World can refreſh your 
Fleſh and Blood, and fo keep the Soul from 
knowing its own Depth, or what has been 
Growing in it. But when this is over, then 
you mult know and feel what it is to have a 
Nature as deep, and Hrons, and large as Eter- 

nity. | 
If you have liv'd upon the Amuſements 
of Reaſon and Speculation, your Life has 
been worſe than a Dream, and your Soul 
will at the End of ſuch a Life, be left to it- 
ſelf in its own Darkneſs, Hunger, Thirſt, and 
Anxiety, to be for ever devour'd * its own 

A 
But if you have watch'd over that Inftina 
of Goodneſs which God planted in your Soul, 
and have exerciſed yourſelf in that Penitence 
for your Sins, and humble Faith in the Mo 
of 


74) 


of God, that the Goſpel propoſes to you ; | 
then when your Body falls off from you, you 
will feel and know that a Kingdom of God 
lay hid in your Soul, you will fee that you 
have a Life and Str ength tike that of Eternity, 
and the Fulneſs of God himſelf will be your 
everlaſting Enjoyment. — 
For Heaven and Hell ſtand ready to awake 
and be reveal'd in you, and can no longer be 
hid from you, than whilſt you are under the 
Cover of Fleſh and Blood. And then will 


be fully verified in you that Saying of Scrip- , 


ture, he that ſeeketh findeth: For you will 
find that which you have ſought, and accord- 
ing to your Faith, ſo will it eternally be 
done unto you. Your Soul will have nothing 
taken from it, but it will have all ht Good 
which you ſought after, and provided for it. 
You choſe to be ſaved only by the Powers of 
your own Reaſon, and retuled the Mercy of 
God that was to have ſaved you, and there 
fore you will have that very Salvation you 
have choſen, you will be entirely <vithout the 
Mercy of God, and left wholly to your own 
. And that Salvation is the Miſery of 
Hell. 
Tou are now your own Carter, and muſt 
be that which you ſhall have made of your- 
ſelf. If the Depth of your Heart has not 
in this Lite's Time its proper Cure, if it has 
not ſomething done to it, which your Reoſon 
F 2 Can 
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can no more do, than it can create the Light, 


your Heart will become your Hell. And it 
you let the Light of the Goſpel ſhine into 
it, and revive the good Secd of Life in it, 
then it will become tlie Seat and Habitation 
of your Heaven. 

Fou may perhaps imagine, that because 
you practiſe Sobriety and Tultice, and are a 
Friend to moral Behaviour, both in yourſelf 
and other People, that therefore your Diſ- 
belief of the Goſpel cannot proceed from 
the Diſorder of your Heart, or a Want of 

Piety. 

But this, Sir, 18 all miſtake. For you 
may have all this moral Behaviour, and yet 
have nothing at all of that Sentiment of Peni- 
tence, and Faith in the divine Mercy, which I. 
have ſhewn to de the only true Religion of 
Nature. 

It is as eaſy to TOs all this wed of Good- 
neſs which you appeal to, as it is to be 
civel, well-bred, and a F riend to the Peace 
and Order of that Society of which one is a 
Member. 

Even an Atheiſt may find his Ends, ad 
act ſuitably to his own Principles of Self- 
love, Eaſe and Reputation, by this moral | 
Behaviour. 

But the Preaching of the Goſpel diſcovers 
all, and ſhews from what Principle all this 
Morality proceeds, If chere was this Senti- 

ment 


„ 
Sentiment of Penitence and Faith in the Mere 
of God at the Bottom, then this Morality 
would want and rejoice at the Precepts and 
Doctrines of the Goſpel, becauſe they raiſe a 
Morality upon the Foundation of Penitence 
and Faith, But when this Morality is only a 
<vorldly Wiſdom, a Convenience of Lite, a 
. political Conformity, and as meer a Gratifi- 
cation ot Selfiſhneſs, as any other worldly Ac- 
compliſhments are, then this Morality is in 
the greateſt Enmity with the Gofpel, becauſe. 
the Goſpel takes away its Worth, and all 
the Selt-accompliſhment that was placed in 
it, x 1 os 
Therefore it is not the mere moral Man 
that has that Goodneſs of the Heart, that is a 
Qualification to receive the Goſpel: For an 
_ Atheiſt may be ſuch a Moral Man; but it is 
he, whoſe Heart is in a Ste of Penitence for 
his Sins, and humbly looking to the Mercy of 
God to be ſome way or other deliver'd From 
them. 
This is the only F FRY I of a religious 
Moratity: and this is that State of Heart 
which muſt be wanting in er very Moraliſt that 
refuſes the Goſpel. 

Hence therefore it is is plain, that you may 
have a great deal of Morality in your Be- 
haviour, and yet nothing of the Religion of 
| Nature in your Heart, and ſo be entirely un- 
qualified to receive the Goſpel, becauſe of 


the 


4 
tlie Diſorder of your Heart. For the Mora- 
lity of an unreformed Heart, adds no more 
Goodneſs to it, than whited Sepulchres do to 
the Rottenneſs of dead Men's Bones. 
What I fay, I ſay not to reproach you, 
but from a ſincere Deſire of doing you all 
the Good that I can. For I have too much 
Experience myſelf of the Weakneſs and 
| Miſtakes of human Nature, to reproach any 
Degree of them in other People. But if you 


will take in good Part what is well meant, 


J hope you will find that I have been your 
Friend in diſcovering the Bottom of your 
T 

But it may be you will ſay; you N 
believe the Goſpel if you could, but that its 
Evidence cannot have that Effect upon your 
Mind. You may fay allo, the Golpel is a 
Matter of Fact; you mult examine into the 
Truth of it as you do into the Truth of 
other Matters of Hiſtory ; and as both the 
internal and external Evidence of the Goſpel 
is much defended and oppoſed by Learned 
Men, its Evidence is ſo perplexed, and made 
a Matter of ſuch laborious and intricate 
Enquiry, that your Mind cannot come at 
any era i of w what you ought to believe 


conet aing the Truth of it. 

1 ill thereto! odſe to you the ſhorteſt, 
and at the 1 ie the 'ſureſt of all Me- 
thods, and fuchs u ſhall either be obliged 


to 
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to acquieſce in as ſufficient, or to own that 


you have ſuppreſs'd that Inſti of Goodneſs 
within you, which I have ſhewn to be the 
Original Birth-right of all Mankind, and to 
be the only State of Heart that ſaves us from 


being a mere Mixture of the Beaſts and the 
Devils. 


I don't recomend to you to lay Ade 
Prejudice, and begin again the Controverſy 
from the Bottom, and read all on both Sides 


with all the Impartiality that you can. 


I would as ſoon ſend you on a Pilgrimage, 


to be a Penitent, as propoſe to you this 


Travel to be a Chriſtian, The Truth of the 


e lies much nearer to us than we 


magine, and we only diſpute and wrangle 


pt wf into a Diſtance from it. 


Do you think that you need many Books 


to ſhew you that you are a Sinner, that you 
have the Diſorder of almoſt all the Beaſts 


within you, that you have beſides this, ſuch 


Paſſions and Tempers of Pride, Envy, Sel- 


fiſhneſs and Malice, as would make you ſnun 
the Sight of other People, if they could ſee 


all that paſſes within you? Need any Learn- 


ing inſtruct you, that at the ſame Time that 


you have all theſe Diſorders, both of the 


Beaſts, and evil Spirits within you, you have 
4 great Deſire to ſeem to be without them, 


and are affecting continually to have, and 
appear in thoſe + very Virtues which you feel 


the 
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the Want of? When you are full of Hatred 
and Envy, you affect to be thought good 
and good-natur'd, when proud, to * as 
humble. 
Now I defire you to know no Books, but 
this Book of your own Heart, nor to be well 
read in any Controverſy but in that which z 
paſſes cin you, in order to know the Gol- 
pel to be the greateſt of all Truth, and the 
infallible Voice of God ſpeaking the Way of 
Salvation to you. No Eccho anſwers to the 
Voice that raiſes it, ſo certainly and agree- 
ably, as the Voice of Nature, or the State 
of your own Heart anſwers to that which the 
Golpel preaches unto you. And this I will 
ſhew you to be the {ſhorteſt and ſureſt of 
all Methods to diſcover the Truth of the 
' Goſpel. 
I be Goſpel is built. on theſe two „ e, 
Firſt, That you are a fallen: Secondly, That 
you are a redeemed Creature. Now every 
Man's own Soul, and what daily paſſes 
within him, ſpeaks theſe two great Truths 
to him, with a Conviction and Sen/; bility that 
cannot be avoided. 
| You have ſeen, and you feel, and know 


Diſorders of the Beaſts, and the Depravity | 

of evil Spirits within you. Is not this. laying 

to you, not in the Sound of Words, but by 

the Frame and Voice of your Nature, that 
| you 


that you are a Sinner, that you have the 
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you are 2 fallen Creature, and not in that 


State in which a good Being mult have cre- 
ated you? For appeal to yourſelf, in your 
own Degree of Goodneſs, if you could 
create your own Children, whether you 
_ would not create them in a better State, and 
with Jeſs Evil, both of the Beaſt and the 


Devil in them, than that in which you was 


born yourlelt ? 


Therefore, only ſuppoſing God to have 
your Degree of Goodneſs, he could not have 
created the firſt Man, from whom your Na- 


ture is deriv'd, in the State that you are; and 


therefore ſuppoſing him only to be good, 


you have a ſufficient Proof; but ſuppoſing 
him to be infinitely good, or Goodnels itſelf, 
you have an infallible Demonſtration written 


in the Frame of your Nature, that you are a 
fallen Creature, or not in that State in which 


God created you. 


Again, do you want any Learning, or 


Books, or Reaſoning, to ſhew you, "os 


every Man, as well as yourſelf, affects to ap- 
pear virtuous, to have good Qualities, and 


is aſhamed of every beaſtly and diabolical 


Diforder; and would ſeem to have Virtues 
and Goodneſs that he has not, becauſe of an 
innate Love that he has for them, and from 
a Senſe of their being proper for him? And 
is not this ſaying again with the ſame Fulneſs 
of Certainty, that you are a redeem'd Crea- 
ture, 


. 

ture, that there is in you an inward Re- 
deemer, a Light of the Mind, a Seed of 
| Goodneſs, an JInſiinf to Virtue, given you 
by God, though without Revelation you 

don't know toben nor how ? 
And is not this ſuch an Evidence of the 
' Truth of the Chriſtian Religion, and of its 
Fitneſs to ſave your Soul, as not only needs 
not the Aſſiſtance of foreign Books, and 
Learning, but 1s alſo ſufficient to ſupport it- 
 felf againſt all the Books and Learning in 
the World that ſhould oppoſe it? Can any _ 
Eccho anſwer better to the Voice that raiſes += 
it, than the Voice of your Nature anſwers to 
the Sound of the Goſpel? And do you not 
hereby plainly ſee, that you ſtand nearer to 
the Truth of the Chriſtian Religion, than 
| you do to any Thing elſe? It is only the De- 
 feription of that which paſſes within you. 
It is the Book of yourſelf, it talks of nothing 
out of you, it ſpeaks but that which is writ- 
ten within you, and therefore you have a ſuf- 
ficient Help to underſtand it. To look for 
outward Teſtimonies, is like looking for 
yourſelf abroad; turn but your Eyes inward, 
and you have no need of Miracles to new 
you, that Jeſus Chriſt came from that God 
that made you, and that he teaches you the 

only Way to find that Perfection and * 
„ e for which he made you. 


What 
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| What can the Goſpel ſay to , you of the 
Fall of Man, that your Heart does not feel 
to be true? What can it ſay to you of your 
Redemption, that is not at the fame Time 
ſaid to you by the State of your own Soul? 
For if you was not fallen, how could you 


= labour under ſo much Corruption? A ſinful 


Creature cannot come from God in its ſinful 
State. And on the other hand, if you was 
not redeem'd, how could you feel a Diſlike 
of Sin, an inclination to Goodneſs, and a 
| Deſire of appearing virtuous ? For what elſe 


is this Deſire of Goodneſs, but a certain in- 


ward Principle that has begun your Redemption, 
and is trying to carry it on? 
Now the Chriſtian Religion ſays nothing 
to you, it has not one Doctrine, or Practice, 
or Inſtitution, but what has its immediate 
Relation to theſe two great Truths, and is for 
the Sake of them, either to convince you of 
your Fall, or to aſſiſt your Redemption. 
Now if a Revelation from God had only 
told you, that you had a Mixture of Evil! 
and Good in you, could you have any Doubt 
about the Truth of ſuch a Revelation? Or 
if it told you that the Evi came from the 


Fault of your firſt Parefits, and the Good 
was God's free Gift to you at their Fall, that 
the Evil might be.reſiſted and ſuppreſs'd ; 13 
it told you, that God had a Deſire, and a 
Deſign in the Depths of his Mercy, to ann 
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| the Good that was in you, that it might con- 
quer and put an entire End to all the Evil of 
your Nature, would you afk for Proofs of 
the Goodneſs of ſuch a Revelation, or of its 
being worthy of God, and ſuitable to your 
own Needs? 

Now the Chriſtian Wan ien is this Reve- 
lation. It tells you only this great Truth, 
that you are fallen and redeemed, that is, that 
you have a Mixture of Evil and Good in you; 
It tells you that God, as early as the Fall, re- 
deeraed you, when the Seed of the Woman 
became the Enemy of the Serpent; that is, 
as ſoon as the Evil came into you, he of his 
free Gift put a good Power into you to with- 
Rand it; it tells you, that from the Begin - 
ning of the World, it has been God's graci- 
_ ous Defire and Neſien i in and by Jeſus Chriſt 
to render your Redemption effectual, that is, 
to make the Good that is in you perfectly 
overcome all your Evil. 


Evidence; neither Books, nor Study, nor 
Learning is wanted; the Goſpel is within you, 
and you are its Evidence, 1t 1s preach'd unto 
you in your own Boſom, and every Thing 
- within you is a Proof of the Truth of it. 
Aſk how you ſhall know there is ſuch a 
Thing as Day and Night; for the Fall and 
; Redemption are as manifeſt within you, as 
Day and Night are e manifeſt Without you: 


Here, 


Complain therefore no more of Want of 
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Here, Sir, in this intimate and true Know- 
ledge of yourſelf lies the moſt precious Evi- 
dence of the Goſpel, and 1s as near to you, 
as you are to yourſelf; becaule all that is 
aid and declar'd, and recorded in the Goſpel, 
is only a plain Record of that which is laid 
and done, and doing in yourſelf. _ 

And when you once teel it thus prov'd to 
you, by its Agreement with the State of 


your own Nature, then it becomes a Pear! 


that 1s dearer to you than your. Life, and 
what is beſt, it is then a Pearl which no one 


can rob you of. You are then in ſuch Al. 


ſurance and Poſſeſſion of the Power and 
Goodneſs of Chriſt, as thoſe blind Men 
were, whoſe Eyes he had opened to ſee the 
Light. 

Then all the Wrangle and Diſpute of 
Learned Men aoainſt the Truth of the Goſ- 
pel, will fienify no more to you, nor raiſe 
any more Doubt in you, than if by Hiſtory 
and Criticiſm they would prove, that you 
never had any Benefit from the Light of the 
Sun. 


If you go only outwardly to work, and 


| ſeek only for an outward Proof of the Truth 


of the Goſpel, you can only know it by ſuch 
Labours, and in ſuch Uncertainty as you 
know other Matters of Hiſtory, and muſt 
be always balancing what is faid for, and 
againſt it. And if you come to n 

| this. 
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this Way, your Faith will be held by a an un- 

certain Tenure, you will be alarm'd at every 

new Attack, and frighted at every new Ene- 

my that pretends to leſſen the Evidence of 
the Goſpel. DER 

But theſe, Sir, are Difficulties that we 
make to ourſelves, by neglecting the proper 
Evidence of the Goſpel, and chuſing only 


to know it, as we know other Hiſtories that 


have no Rilation to us, or Connexion with our 
own State. - 
| The Goſpel is not a « Hiſtory of foinething : 
that was done and paſt 1700 Years ago, or 
of a Redemption that was then preſent, and 
only to be tranſmitted to Poſterity as a Mat- 
ter of Hiftory; but it is the Declaration of a 
Redeemer, or a redeeming Power that is 
always in its redeeming State, and equally 
Preſent to every Man, : 
Me all ſtand as near to the Reaſons and 
Motives for receiving the Goſpel, as they did 
to whom it was firſt preact'd, No one then 
did, or could receive Jeſus Chriſt when he 
was on Earth, but for the ſame Reaſons, that 
the Sick, the Lame, and the Blind, ſought to 
him to be cur'd, namely, becauſe they felt 
their Infirmities, and wanted to be reliev'd 
from them. But if this State of Heart, or 
their Senſibility of their Condition, of what 
they were, and what they wanted, was then 
the only b Reaſon they could have for 


receiving 
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receiving Chriſt; then it follows, that every 
Man of every Age, has all the Reaſons for 
receiving or not receiving the Goſpel within 
himſelf, and ſtands juſt as near to, and juſt 
zs far from the Evidence of it, as thoſe ad, 
who firſt heard it. : 
If you know of no Burden: or Weight of 


Sin, nor want any Aſſiſtance to overcome it, 


the Goſpel has no Evidence for you, and tho” 
you had ſtood by our Saviour, you had been 
never the nearer to it. But if you know 
your State, as the Sick, the Lame, and the 
Blind, knew their State, if you groan under 


the Power of Sin, and are looking towards 


God for ſome Aliftance to overcome it, then 


you have all the Reaſon for receiving the, 


Goſpel written in your Heart, and you ſtand _ 
as near all its proper Evidence, whether you 
was born in the laſt Age, or 1700 Years ago. 
| Now if you don't know and feel, that the 
: Goſpel has this Foundation in you, that you 
have that Fall and Redemption in you that it 
teaches, then all external Evidence of it can. 
be of no uſe to you, becauſe you are not the 
Perſon that wants ſuch a Salvation. 
But if you know that theſe two Things 
are written in the Frame of your Nature, 


that Evil and Good, or the Fall and the Re- 


demption, are at Strife within you, and that 


you want ſome Divine Aſſiſtance to help you 
to overcome the Evil that is in you; then 
G 2 the 
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the Goſpel needs no external Evidence, be- 


cauſe your Heart is a Witneſs of all the Truth 


of it. For you are then only doing that in 
a lower Degree, which the Goſpel teaches 
and enables you to do in a more 3 and 


prevailing Manner. 85 
Further, if you have only chat Taftin of 


| Goodneſs in you, which I have ſhewn to be 


the only Religion of Nature, if you have a 


Deſire to act ſuitably to this State of your 
Heart, this Struggle of Evil and Good that 


is in you, and are weary of your Sins, and 
deſirous to be deliver'd from them, then 


you are fully prepared to love, admire, and 


receive all the Precepts of the Goſpel, be- 
cauſe they have no End, but to that which 


you want Ne deſire to have done in you; 
that is, to ſuppreſs the Power of Evil in 


you, to deſtroy the old Man, or the firſt 


Life of your corrupt Nature, and to raiſe 
the new Man, or Principle of Goodnefs that 


is in you, to its full State of Strength and | 


| Perfection. 


And here you have che ſhorteſt and ſureſt 
of all Methods, to find both the Truth and 
Excellency, and Neceſſity of the Goſpel 
Method of Salvation. 


' I put no Labour or deep Enquiry upon 


your Hands: I deſire you only to know, 
what you cannot help knowing, that you 
have Good and Evil ks and at work 1 in you. 


For 
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For this is the Whole of the Fall of Alam, 
and of the Redemption of Jeſus Chriſt. Say 
that you have no Evil in you, and I will not 
deſire you to believe the Fall of Adam. Say 


that you have no Senſe of Goodneſs in you, 
and I will not deſire you to acknowledge the 
Redemption through Jeſus Chriſt. But if 
neither of theſe can be deny'd to be in you, 
if your own Heart confeſſes theſe two Things; 
How can you want a Proof of the Truth of 
that Religion, which only tells you that 


which your own Heart is a Witneſs of ? 


Again, ſay that you have no Inſtin# of 
Goodneſs i in you, that you have no Di/like of 


the Corruption of your Nature, nor the 
ſmalleſt Delire to be free from it, and then 1 
will excuſe your Ignorance of the Truth and 


5 Fitneſs of the Precepts of the Goſpel. 
But if you will but own /o much of natural 


Religion, as to be at all troubled at your 
Sins, or but ſecretly wiſh that God would 


ſome way or other help you to get the better 


of them; then you are under a Neceſſity of 
ſeeing and knowing that the Precepts, of the 


Goſpel are highly ſuited to the State of your 


Soul, to aſſiſt his Degree of natural Religion 
in you, and to help you to hat Congueſt over 


SIN which you want. 


So that from this plain and eaſy Know- 


| ledge of yourſelf, you are abſolutely obliged 
either to deny the moſt known State of your 


Heart, 
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Heart, and to deny that you hae any Degree, 
or Def ire of Goodneſs in you; or to own the 


Goſpel to have every Thing 1n it, both as to 


Doctrine and Precept, that ſtrictly anſwers to 
the State and Neceſſities, and good Inclinations 


of your Heart. 
And therefore the Proof of the Goſpel E 


at no Diftance from you, requires no Labour 
of Learning, or Search of Hiſtory, but 
ariſes from the moit obvious Knowledge of 
yourſelf, what you are, and what you want. 
And you may have the utmoſt Aſſurance, 
that you cannot hurt or deceive yourſelf in 


this ſhort Method that I have recommended. 


For if you cannot be hurt or deceiv'd in be- 
lieving yourſelf to be a Sinner, and yet to be 


in a State that admits of the divine Mercy to 
. then you are ſure that you cannot have 
any Hurt or Deceit put upon you by the 


Goſpel; becauſe it is to do nothing to you, 


you are to receive nothing from it, but a Con- 


235 firmation of your Penitence, and a Strengthen- 6 
ng of your Faith in the Mercy of God. 


Underſtand all the Goſpel in this Manner, 
and then you underſtand it according to the 


Truth, as it is in itſelf. 


For there is not a Doctrine or Precept of 


rhe Goſpel, but is given you for this End; 


o perfect your Penitence, to ſhew you all 


7 Grounds, and Reaſons, and Extent of it, 
and to confirm, increaſe, and exerciſe your. 


Faith 
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Faith in the Mercy of God, by ſuch a Dif. 
covery of God, and his Goodneſs towards 
you, as without the Goſpel could not have 5 
been known. 
So then, if you know the Religion of Na- 
ture, the Religion of Penitence and Faith, to | 
be a true and good Religion, if the Proof of a 
the Truth and Goodneſs of this Religion lies 
within you, then the Proof of the Truth and 
 Goodnels of the Goſpel is in the ſame Degree 
of Nearneſs to you, and you cannot but 
know it in the ſame Manner and Degree as 
you know yourſelf, what you — and what 
you want. 


Thus much may ſerve to convince my 
[ 


unbelieving Reader, if I have ſuch a one, 
whom I would fain lead to God, that I have 
ſaid nothing in favour of a modern Religion 
of Reaſon; which I have ſhewn to have the 
Vanity, Infignificancy, and Sin of the antient 
Idolatry in it, and to be that very Confidence 
in natural Strength, and Hardnef of Heart, 
which keeps fallen Angels Priſoners of Dark- 

_ neſs. 

I muſt now ſay a Word ta the zealous | 
Chriſtian, who may perhaps imagine from | 
what I have ſaid of that inward Light, which 
is the Gift of God to all Men in Jeſus Chriſt, ! 
that J have brought this Light too near to | 
the advantageous State of reveal'd Religion, 
whether Jewiſh or Chriſtian. 


— 3 r 
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0 ſuch a one I ſay, firſt, that what I 

have ſaid of this Light of the Mind, or In- 

 ftinft of Goodneſs common to all Men, ä 
much ſaid of the Light and of the Benefit of © 

Divine Revelation. Becauſe this Light of 
the Mind, or Inſtinet of Goodneſs, is not 
ſomething independent of, aud antecedent to all 
divine Revelation, but was the Effet of 
God's revealing himſelf as reconcil'd to My 
through the Seed of the Woman. God's 

. doning Adam as the Head and eee 
of all Mankind, and giving him a Mediator 

and Redeemer, was putiing him into a State 
and Capacity of being renewed in his Mind; 
and this renewing Power, which God then by : 
pardoning him beſtowed upon him, is that 
Inſtin of Goodneſs, or Light of the Mind, 

of which J have ſpoken, _ 

And therefore all the Poſſibility of Reli- 
gion, and all that is goed in it, 15 to be aſcri- 

bed to divine Revelation. 

Secondly, what I have ſaid of this com- 

mon Light, or Piety of the Heart, is only to 
ſignify, that they have a Poſſibility of ſuch 

good Diſpoſitions as belong to thoſe, of 

whom it is ſaid, He that 7s of God, heareth 
God's Word; "and of ſuch as Chriſt ſpoke, 
when he ſaid, My Sheep bear my Voice. : 

Now tf there were not a Poſſibility or Capa- 

city of this Degree of Goodneſs in Men, 
diltinet from all outward Revelation, Hes 
could 
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cod Mankind be fit for God to make a 
Revelation to? For if Men could not be in 


this State of Goodneſs, ſo as to be prepared 


or qualify'd Hearers of the Word of God, 
why ſhould God ſpeak to them? Or why 


ſhould the Voice of Chriſt be ſounded, if 


there were 70 Sheep that could know it? 
Therefore what I have ſaid of this Light of 
Men, is only ſo much ſaid of their Capacity 
to receive divine Revelation; it is only a 


_ Glimmering of Light, a Seed of Goodneſs, a 
Poſſibility of Piety, which lies only in this 


Soul, as the Beginning of its Salvation, and 
therefore is in great Want of, and muſt be 
much benefited by further Revelations from 


God. 
I have not confider'd it as a Species of Re- 
ligion that may zruft in itſelf, or fer up in it. 


Jelf againſt divine Revelation, as having no 


Need "of it. When it is thus, it is not the 
Religion that I ſpeak of, it is ſo far from 
being then the Light of Chriſt in the Soul, 


or the Injtinf? of Goodneſs that it had from 


him, that it is the Darkneſs and Depravity of 


the Heart, and the Foundation of that Hell 


Which will be at laſt manifeſted in it. 


Laſtly, if my zealous Chriſtian ſhould 
find it a diſagreeable Thought to him, to 
think that a// Mankind have had ſome Benefit 


from Chriſt, and that the Seed of the Woman 


from the Beginning, has help'd, and will 8 
. the 
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"the Eo8 of the e and e rey 
Man to reſiſt and make War againſt the 


Serpent; I muſt tell him, he need have no 
Treater Proof than this, that his own Heart 
is not yet truly Chriſtian, that he is not a 


true Diſciple of that Lord who would have all 0 
Men to be ſaved. 


Having ſaid thus much to guard againſt 


all Miſapprehenſion, either by the Unbelie- 
ver, or the Chriſtian, I now return to my 
ped Subject, concerning the Benefits of Chriſt, 
aẽs he is the Saviour of Mankind. 


Now this great Truth that I have already 


declar'd, namely, that all Mankind were 


pardoned and redeemed in Adam's Pardon 


and Redemption; that at the Fall, Jeſus 


Chriſt became the /econd Adam, or Parent of 
all Mankind, who from him received a Prin- 


ciple or Seed of Life, and Inſtinct of Good- 
neſs, which was to be in every Man a Begin- 
ning of a new Birth, a Pofſibility of his Sal- 
vation, or receiving a new Man from this 


ſecond Adam, in the ſame Reality as he re- 
ceived a natural Life from the firſt Adam; 


this great and glorious Truth is of great . 


portance when rightly known, and is the 


Key to all the Myſteries of Scripture; it 
leads you into the Fulneſs of the greateſt 
Truths, and diſperſes all Difficulties. 


This free Gift of God to all Men, in 


thus making all Men Partakers of Chriſt's 


Redemption, 


1 


Redemption, by a Seed of Life, which all 
Men, as Men, receive from Chriſt, is the 


true and ſolid. Meaning of that which 18 
call'd Preventing Grace, and which, when 


rightly ſpoken of, is ſaid to be common to 
all Men. It is Grace, becauſe it is God's 
free Gift, we could not lay hold of it by any 


Power of our own, nor had any Right to 


claim it. It is Preventing Grace, becauſe it 


prevents, or goes before, and is not given us 


for any Thing that we have done. And there- 
fore it has its plain Diſtinction from God's 
_ offiſting Grace, which always is in Proportion 


to the Nature of our Actions, and only 
works as they work. 


Hence there is a full End of all the 


wretched Diſputes of an abominable Election 
and Reprobation, and of other Diſputes con- 
cerning the Grace of Gd. 

For if all Men, as Sons of Adam, are by 


the free Gift of God made Sons of the ſecond 
Adam, and, as ſuch, have a Principle or Seed 


of Life in them from him, in order to be 
raiſed up to a Perfection of the new Man in 
Jeſus Chriſt; and if this Seed of Life, or * 
tia of Goodneſs, or Light of the Mind, 1 


the General Preventing Grace of all —_— : 
that enables them ſo to act as to obtain God's 


_ offiſting Grace in the Renewal of their Minds; 
then you mult eaſily fee, that all Men have a 


general Cal and a general Capacity to obtain 
their 


| 


. 
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their Salvation, and that the Dectrine of 


Particular abſolute Election and Reprobation 
is pluck'd up by the Roots, and moſt of the 


Difficulties of God's Diipenſations. fairly 
{olv'd. But this by the by. 


Now you muſt have obſerved that this 


general Grace, or Redemption, or Life given 


to all Men in Chriſt as their ſecond Adam, is 
not done only by an outward teaching, when 
one teaches another the Way of a new Lite, 


Or by an cutward Adoption, as when a Perſon 
takes a Stranger to be his Son; but by the 
Communication of an eſſential Seed or Principle 


of Life from the ſecond Azom to all the Sons 


of the firſt Lam. 


From which Seed or Principle of Life, 
every Son of Adam has Chriſt tor his ſpiri- 
tual Father and Parent in the ſame Reality, 


as he had the firit Adam tor his natural Pa- 
TENT, 


For this 3 the — * Religion 


aims at, 8 conftantly repretented as a mew 


Birth, and our Progreſs in Religion as our 


Progreſs i in Regeneration, Or being born again. 


| We are not call'd upon only to change our 


Noticns, or to receive ſuch an Alteration, as 


Scholars may receive from their Teachers, but 
to die to ourſelves, that a new Lite may be 
ra ſcd up in us; or to ſuffer ſomething to be 
revived in us that is not of our own Growth, 
or t any Change that we can make upon our- 
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Thus ſays our Lord, Except a Man be ora 
of Tater and of the Spirit, he canmot entor into 
the Kingdom of God. 

And to ſhew that this new Birth is to be 
underitood according to the tera! Truth of 
the 80. there is added, T hot which 7 
born ef the Flesh is Fleſh, and that which t; 
born of the Spirit is Spirit, Therefore the 


Birth of the Spirit is as rea! as the Birth of 
the Fleſh, and Chriſt is a Principle of Life 
to us, as lurely as we derive our Fleſh from 


| Ada ain. 


Again, The firſk Adam was made a living 
Scul, the laſt Adam was made a quicenins Spi- 


it. That is, the firſt Adam was made to be 
a Fountain, or Original, of a natural Life to 
Men, the ſecond Adam was made a Reviver 

or Parent of a ſpiritual Life in Men. There- 
fore the tpiritual Life deriv'd 725 n the ſecond 


Adam, is in the ſame Degree of Reality, as 
the natural Life deriv'd from 90 firſt Adam, 
The Apoitle adds, The fr/t is of the Earth, 
eariby; the ſecond is the Lord from Heave: 


And as 15 the earth, ſuch are they alſo that are 


eartiy: And as is the heavenly, ſuch are they 
440 that are heaven!y, 


Therefore thoſe that are related to Chriſt, 


have his heavenly Life and Nature in them, 
in the ſame Realiſy as thoſe that are related to 
Azam have his earthly Nature in them. And 


„ | | as 
* ſohn iii. 5. 11 Cor. xv. 45. 
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as we have bore the Image of the earthy, ſo We 
{ball alſo bear the Image of the keavenly. 
Therefore, as we bear the Image of the 
255 Adam, by having his Nature and Life in 
\ deriv/d from him; ſo we can only bear 
the Image of the ſecond, by having his Na- 
ture and Tife in us, deriv'd from him. 1 
So that it is an undoubted Truth, that 
Chriſt is our ſecond Adam, or a Raiſer ofa 
mew Birth and Life in us, in the ſame Reality 
as we have our natural Birth and Life from 
Adam, Hence it 1s that you- ſee ſo much 
mention in Scripture of Chriſt's being in as, 
form'd in us, reveal*d in us, of our putting 
on Chriſt, of our receiving Life from him, 
as the Branches from the Vine. Hence alſo 
Jo much mention of a new and od Man that 
is in us, and the whole of Religion repre- 
ſented as a Conteſt betwixt this twofold Man 
that is in us, the one from the firit, the other 
from the ſecond Adam. 8 
Ihe Knowledge of this great FT ruth, that 
Chriſt is our ſecond Adam as mention'd 
above, renders all the moſt myſterious, and 
ſeemingly hard Paſſages of Scripture, not 
only plainly intelligible, but full of a moſt 
affecting Senſe. Thus when it is ſaid, that 
Chriſt muſt be formed | in us, and that we are 
Members of his Body, of bis Fleſh, and of his 
Bones, &c.* All this, and the like, is highly 
intelligible, 


( 89 
intelligible, as ſoon as it is known, that 
Chriſt is the Parent of a ſpiritual Man in us, 
in the ſame Reality, as Adam is the Parent of 
our natural Life. 

Thus alſo when Chriſt faith, Except ye eat 
the Fleſh of the Son of Man, and arink bis 
Blood, ye have no Life in you. And again, [ 

am the Bread of Life, be that cometh to ine 

Hall never hunger, and he that believeth on nt 

ſhall never thirſt.* And again, Whoſoever 
ſhall drink the Water that J ſhall give * ſhall 
never thirſt: But the Water that I ſhall give 
bim, hall be in him a Well of Water ſpringing 
up into everlaſting Life + And again, I am 
_ the Reſurrection and the Life. —IWhoſoever li vel 
and believeth in me, ſhall never die.] 

Now if Jeſus Chriſt had been only a 
Teacher of Morality, how unaccountable 
muſt all this Language have been ? But as 
ſoon as it is known that he is a ſpiritual Pa- 


rent, or Principle of Life to us, in the ſame 


Reality as we derive our Fleſh and Blood 
from Adam, and that this Life lieth in us as a 
Seed, which is to be brought forth to the 
Fulneſs of its Stature by Faith in Chirſt, then 
all theſe Paſſages have a Meaning that is 
plainly intelligible, yet never to be exhauſted, 


but is always luited to the Stare and Progrels 
of. the Reader, 


I : H 2 IE 
John vi. 35. John iv. 15. | John xi. 25, 


e 
For if Chriſt i is a Principle of Life to us, 
and this Life is drawn i into, or formed in us 
by Means of our Faith , then how juſtly are 
we ſaid to eat Chriſt as the Bread of Life, to — 


eat his Fleſh and drink his Blood, &c. when 
by Faith we draw him into us, as our Prin- 
ciple of Life? For what can expreſs the 
Nature of this Faith, fo well as Hunger and 
Thirſt? Or how can it be a rea! Faith, unleſs 
tit have much of the Nature of Hunger, ot © 
ſtrong Dejire, and ardent Thirſt ? 
| Therefore all theſe Expreſſions are as 
literally ſuited to the Nature of the Thing, 
to that which Chriſt is to us, as human 
Words can be, and are not a Language 
| adapted to our Reaſon, to increaſe its Ideas ; 
11 but are the Language of Heaven to the 
Wh Heavenly Part of us, and are only to excite, | 
direct, and confirm our Faith in Chriſt, or 
co raiſe, increaſe, and exerciſe our Hunger, 
T !birſt and Dejre of the new Birth of Chriſt 
| in our Soul. 
From this Doctrine of Chriſt's being a 
Principle of Life, or Parent of a new Birth 
in us, we may ſee the plain Reaſon, why the 
Scripture deſcribes a Chriſtian as a Creature, 
or Inftrument of the Holy Spirir, and en- 
tirely animated by it, ſo far as he is truly 
| Chriſtian. Becauſe as Chriftianity conſiſts in 
the Birth of a new Man within us, it muſt 
needs have a Spirit and Breath as ſuitable to 
5 Se it, 
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it, as the Siri and Air of this W old is 
ſuitable to a Life of Fleſh and Blood. And 
as every Thought and Motion of our out- 
ward Man mult be in, and by the Aftiftance _ 
of the Spirit, and Air of this outward World; 


ſo every Thought and Motion, and Defire of 
our inward ſpiritual Man, muſt be in, and 


by the Aſſiſtance of the Spirit, and ZN of 


Now, was there not as really this new 


| ſp; ritual Man within us, in the lame reality 
of Exiſtence, as our outward rational Na- 
ture, there could be ro Foundation for this 
Doctrine of the Neceſſity of God's Holy 
Spirit. Nor could the Scripture Account of 
the Guidance of that Holy Spirit be at all 
intelligible, upon this Suppoſition, that we 


had nothing more in us, but our outward 
rational Nature. 

Thus when it is JT No one can call Jeſus 
the Lord, but by the Holy Spirit : How could 
this be intelligible, or have any Truth in it, 
if there were not a Principle in us, a ſpiritual 
Man, diſtinct from our rational Nature? For 


our rational Nature can as well call Jeſus 
Lord, as it can call any one elſe Lord, or as 


Judas ſaid, Hail Maſter. 
. ſince Man in his natural State, 


and by his Powers as a rational Man, cannot 


truly call Jeſus Lord, it follows, that he has 
a ſpiritual Nature or Principle in him, en- 


ey 5 


. 
tircly diſtinct from his rational Nature, and 
which receiving its Life and Power from the 
Spirit of God, has alone the Power of own- 
ing, knowing and receiving Jeſus Chriſt as 
„„ 
. Poul faith, Ye are not in the Fiſh, tut 
In the Spirit, if 7 be the Spirit of God develletb 
in you. Now if any Man hath not the Spirit of 
Chriſt, he is none of his*. And again, Now | 
wwe have received not the Spirit of this World, 
_ but the Spirit which is of God, that we might. 
know the Things that are freely given to us of 
God. Bnt the natural Man receiveth not the 
| Things of the Spirit of God; for they are 
 Fooliſhneſs unto kim, neither can he FNCW them, 
becauſe they are ſpiritually diſcerned F 
Therefore there is a ſpiritual Life, or Man 
within us, by which alore we have our Com- 
munication with God, and which is fo diſtinct 
and different from our natural, rational Man, 
that they are of a Nature contrary to each 
other. The one 1s by Nature fitted to receive, 
and know the Things of the Spirit of God, 
the other has a Nature that cannot know, 
nor receive them. 
This is not to be ariderfived; as if the 


natural Man could not underſtand the Words 


of Scripture, as other Words are to be un- 


derſtood, for he can reaſon and diſcourſe as 


well | 


* Rom, viii. 9. + 1 Cor. ii. 12. 
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well upon . and the Things of the Fr 
Spirit of God, as upon other Matters. 
Neither are we to take him that is able to 
_ diſcern Things ſpiritually, to be only ſuch a 
one whole F aculty of Reaſoning is aſſiſted by 
the Holy Spirit. For this does not make 
the ſpiritual Man here ſpoken of. No, the 
Subject of the Holy Spirit, or that which it 
operates upon in us, is not our 7eoſoning 
Faculty, it no more aſſiſts our Reaſon in this 


_ - Manner, than it aſſiſts our Eyes to read a 


difficult Print, or our Ears to hear Sounds 
more diſtin&tly. 
| For as the Holy Spirit i is Holineſs itſelf, or 
the Life and Power of Holineſs, ſo it operates 
only in the Manner of itſelf, and only upon 
that Part of us, which has its own Nature, 
or a real Agreement with it. Therefore the 
ſpiritual Man that is animated, enlighten'd 
and guided by the Holy Spirit, is that vital 
Inſtintt of Goodneſs, that Spark of Life, of 
Which I have ſpoken ſo much, and which 
ſhews itſelf in an inward Sentiment of the 
Weight of Sin, and in an inward Sentiment of 
Hape and Converſion to the Mercy of God. 
This is the Beginning, or Foundation, or 
Seed of that ſpi ritual Man, for whom the 
Scriptures are written, to whom they ſpeak, 


and who alone has a Capacity to hear and 


receive them, becauſe he alone has a Capacity 
to be animated, moved, and governed by the 
Holy Spirit, 3 And 


e 
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And therefore it is, that our Saviour ſaith 
ſo often, He that bath Ears to hear, let him 
hear. Meaning only this inward State or 


Senlibility of the Heart. He is ſo far from 
ſ1ying, according to modern Learning, he 
that hath clear Tdeas, that has accuſtom'd 
himſelf to Reaſon, and diſtinguiſh about 


them ; he that can ſpeculate impartially, and 


ſearch into the Nature of Things, Actions 


and Perſons, by comparing the Ideas of them; 


let ſuch a one ſo prepared, draw near to the 
Kingdom of Heaven; he is ſo far from ſay- 


ing any Thing like this, that he rejects it all 
as the Burden and Darkneſs of the Heart, 
and ſays, Except ye be converted, and become as 
little Chilaren, Je cannot enter into the e 


of God. 


But you will perbapz 17. if the Scriptures 


are not propoſed to our Reaſon, if Reaſon is 
not the Subject or Faculty of Religion in us; 
is not this the ſame as to ſay, that the Scrip- 
tures and Religion are propoſed to the n. 
reaſonable Part of us? Is it not ſaying, that 
we mult neglect or ſuppreſs that Which is 
moſt excellent! in us, in order to be religious! * 


You ſhall ſee Reaſon poſſeſſed of all that 


. "belongs to it, and * er cas ler up in a 
better Place. RF 


I will grant you much more than vou 
imagine in reſpect of Reaſon; I will grant it 


to have as great a Share 1 in the good Things | 


of 


6 


of Religion, as it has in the good Things of 
this Lite; that it can aſſiſt the Soul, juſt as 
it can alfiſt the Body; that it has the ſame 
Power and Virtue in the ſpiritual World that 
it has in the natural! World; that it can com- 
municate to us as much of the one as of the 
other, and is of the ſame Ule and Impor- 
tance in the one as in the other, Can you atk. 
more? 5 85 „ 
Now Man nber as a Member 1 chis 
World, that is to have his Share in the Good 
that is in it, is a ſenſible and a rational Crea- 
ture; that is, he has a certain Number of 
Senſes, as Seeing, hearing, Taſting, Smell- 
ing and Touching, by which he is Tenſible of 
that which the outward World, in which he 
is plac'd, can do to him, or communicate to 
him; he is ſenſible of what Kind and Degree 


of Happineſs he can have from it; [beſides 1255 


theſe Organs of Senſe, he has a Power or 


Faculty of reaſoning upon the Ideas which he 
has receiv'd by theſe Senſes. 

Now how 1s it, that this World, or the 
good Things of this World are communicated 
to Man? How is he put in Poſſeſſion. 3 
them? To what Part of him are they pro- 
poſed? Are his Sexſes or his Reaſon the Means 
of his having ſo much as he has, or can have 
from this World? 


Now here you muſt degrade Reaſon, juſt 


as much as it is degraded Wy. Religion. And 
; 2 * 


(96 ) 
as we ſay, that the good Things of Scripture 
and Religion are not propoſed 1 to our Reaſon, 
ſo you muſt ſay, that the good Things of 
this World are not propoſed to our Reaſon. 
And as St. Paul ſays, the natural Man cannot 
receive the Things of the Spirit of God, be- 
cauſe they are ſpiritually diſcerned ; ſo you 
mult alfo ſay, the rational Man cannot receive 
the Things of this World, becauſe they are 
to be /en/i 24% received, that is, by the Organs 


. of Senſe. 


Thus muſt you neceſſarily fer Reaſon as 
low, with Reſpect to the Things of this 
World, as it is ſet with Reſpect to the T hings 
of the ſpiritual World. It is no more the 
Means of communicating the good Things of 
the one, than of communicating the good 
Things of the other. 

It ſtands in the ſame 1 + in one 
World, as in the other. 

For every one knows, that we know no 
more, can receive no more, can poſſeſs no 
more of any Thing that is communicable to 
us from this World, than what we know, 
receive and poſſeſs by our Senſes, or that 
ſenſible Capacity that is in us, of having ſome- 
thing communicated to us by the World. 
Sounds are only propos'd to our Ears, Light 
to our Eyes; nothing is communicated to 
our Reaſen; no Part of the World hath any 
Communication with it. Reaſon therefore 
 ” 5 has 


„ 
has no higher Office or Power in the Things 
of this World, than in the Things of Re- 
ligion. The World is only fo far known, 
received and poſſeſs'd, as we receive and 
poſſeſs it by our Senfes. And Reaſon ſtands 
by, as an impotent Spectator, only behold- 
ing and ſpeculating upon its own ſacas and 
; Notions of what has paſs'd between the World 
and the ſenſible Part of the Soul. 
And as this is the State of Man in this 
World, where he receives all the Good he 
can receive from it, by a Serfiviity of his 
Nature, entirely diſtinct from his Faculty of 
reaſoning; fo is it his State with regard to 
-- me ſpriricual World, where he ſtands only 
capable oi receiving the inviſible good Things 
of it, by a Sezſibility of his Nature, or ſuch 
0 Capacity as [ets the ſpiritual World into 
him, in the Manner as the natural is let into 
him in this Life. Religion therefore does no 
more Violence to your Reaſon, or rejects it 
in any gther way, than as all the good Things 
of this Life reject it. It is not Seeing, it is 
not Hearing, it is not T ofting and Feeling the 
Things of this Life, it can ſupply the Place 
of no one of theſe Senſes. Now it 1s only 
thus helpleſs and uſeleſs in Religion; it a 
neither Seeing, nor Hearing, Taſting n 
Feeling of {piritual Things; es in 
the Things of Religion, and in the 1 55 
0 | 


1 98 ) 
of this World, it has one and the ſame In- 
fignificancy. 'So that the Things of the 
Spirit of God belong not to Reaſon, cannot 
be known and receiv'd by it, for the ſame - 
Reaſon, that the good Things of this World 
belong not to "pa and cannot be Known | 
and receiv'd b EO. 
+36 --a- 2 bility of the Soul that 
muſt receive what this World can com- 
municate to it; it is the Segſibility of the 

Soul that muſt receive what God can com- 
municate to it. Reaſon may follow after in 
either Caſe, and view through its own Glaſs 
what is done, but it can do no more, > 
Now the Senfibility of the Soul, which is 
its Capacity for Divine Communications, or 
for the Operation of God's Holy Spirit 
upon it, conſiſts in an inward Sentiment of 
the Weight and Diſorder of Sin, and in an 
inward Sentiment of Hope and Converſi on to 
the Mercy of God. This is the firſt Seed 
of Life, fown into the Soul when Adam was 
redeemed; and it is this Seed of Life, or 


Sen/ibility, that the Holy Spirit of God acts 


upon, moves and quickens, and enlightens, 
and to this it is, that all that is ſaid in the 
Scripture is addreſs'd. Nothing but this 
Sen/ibility, or State of Heart, has Eyes to 
ſee, or Ears to hear the T bings of the Spirit 
of God. 


Reaſon 


. 


Reaſon may be here of the fin Service 
to us, as It may be when we want any of 
1 Enjoyments of this Life. It may take 
away a Cover from our Eyes, or open our 
Window Shutters, when we want the Light, 
but it can do no more towards ſeeing, than 
to make Way for the Light to act upon our 
Eyes. This is all its Office and Abiliiy in the 
good Things of Religion, it may remove 
that which hinders the "Sf bility of the Soul, 
or prevents the Divine Light's acting upon 
it, but it can do no more. 
Every Creature, as ſuch, is by the Ne- 
ceſſity of its Nature, in a State of Poverty 
and Want, and may be defin'd to be only a 
Capacity to receive ſo much Good as ſhall be 


communicated to it, or impreſs'd i. 
Were not this the State of our Souls, it 


would not be the State of our Bodies; and 
as the Body ſtands in this World in Po- 
verty and Want, only capable of being fed, 
_ nouriſhed, comforted and bleſſed by Com- 
munications and Impreſſions from the Things 


that ſurround it, ſo the Soul ſtands in the 


lame Poverty and Want in the ſpiritual 
World, and only capable of being nouriſhed, 
comforted, Bo bleſſed by Communications 
and Impreſſions from God. 

Now the Freedom of the Will, is not a 


Fs Freedom from Communications and Impreſ- 


ſions, 
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